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a : i Lay l 
BIOGRAPHY OF THE AUTHOR 





he eminent scholar, Ayatullah al-Uzma al-Hajj ash- 

Shaykh Nasir Makarim Shirazi was born in the year 1345 

AH (1924 CE) in the city of Shiraz, Iran to a religious 

family who were well known for their great level of 
spirituality and noble ethical traits. His Eminence finished his 
elementary school studies in Shiraz and due to his eagerness to 
learn, his powerful memorizing capabilities and other great talents, 
he was regarded as one of the extraordinary students from amongst 
his fellow classmates and because of this, was able to complete two 
years of studies in one year! 


The conditions that existed in Iran in those days obligated this 
young man - who possessed such a talent and great aptitude to 
choose the path of University studies to increase his knowledge and 
attain the higher (material) levels of secular studies. However 
through the hand of fate and the blessings of the Maintainer of the 
Universe and his own internal desires, this young man developed 
an attraction to becoming better acquainted and delve deep into the 
genuine teachings of Islam, especially since after the spring of 1348 
AH (1937 CE) (just after he finished his primary school), the Islamic 
Seminaries went thru a major transformation and had taken on a 
completely new form. 


His Studies 





His Eminence started his formal Islamic studies at the age of 14 in 
Madressah Agha Babakhan Shirazi and within a short period of 
time, was able to complete the introductory studies such as Sarf, 
Nahw, Mantiq, Bayan, and Badi, which were all needed to advance 
to the next level of Islamic studies. 
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After completing these sciences, he turned his attention towards the 
fields of Figh (Jurisprudence) and Usul al-Fiqh (Principles of 
Jurisprudence) and again, due to the exceptional capabilities that he 
possessed, was able to finish studying the complete levels of 
introductory and both the levels of the intermediate Islamic studies 
in approximately four years (something that normally takes 12 to 15 
years)! During this time, a group of students from the Islamic 
Seminary in Shiraz were also benefiting from the classes that he 
himself was teaching. 


The positive criticisms and personal opinions of His Eminence on 
the classes being held in Qum and in relation to the need for 
including extra information within the books that were being taught 
in the various Theological Seminaries, definitely played a role in the 
bright future that awaited him. While in religious gatherings in this 
city, his capabilities, genius, meticulous and deep thought were 
witnessed by others and because of this, no one was able to deny his 
God-given talents. 


Whereas this brilliant star was only a mere 18 years old, however 
through his deep penetrating knowledge and the flowing pen, he 
was able to write a commentary on the book Kifayatul Usil (one of 
the major books of ‘lmul Usil that must be studied in the 
Theological Seminary), in which he was able to bring to light the 
ambiguous issues mentioned in this traditional book. At the age of 
18, he formally entered into the Theological Seminary of Qum and 
for the next five years, was present in the religious gatherings and 
classes of some of the greatest teachers of those days, such as 
Ayatullah al-Uzma al-Hajj as-“Sayyid Muhammad Husain Burijerdi 
and other great personalities (may Allah be pleased with them all). 


In order for His Eminence to become better acquainted with the 
great scholars, their ideas and thoughts who were studying and 
teaching in one of the greatest Theological Seminaries of the Shi‘a, in 
the year 1369 AH (1950 CE), he made his way to the Hawza 
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‘Ilmiyyah of Najaf al-Ashraf in ‘Iraq. It was here that he was able to 
take part in the classes of some of the greatest teachers such as: 
Ayatullah al-‘Uzma al-Hajj as-Sayyid Muhsin al-Hakim, Ayatullah 
al-Uzma al-Hajj as-Sayyid Abil Qasim al-Khivi and Ayatullah al- 
‘Uzma al-Hajj ‘Abdul Hadi ash-Shirazi and other great teachers (may 
Allah sanctify their spirits). 


At the age of 24, His Eminence was granted complete Ijtihad from 
two of the great scholars of Najaf al-Ashraf. In addition, Ayatullah 
al-Uzmai al-Hajj as-Sayyid Muhsin al-Hakim even wrote a short, but 
comprehensive letter of commendation for His Eminence’s notes on 
the lessons of Figh (The Book of Taharah). 


His thirst for acquiring and gaining more knowledge continued 
with the great teachers in Najaf al-Ashraf. However, since he did 
not have the means to survive and continue his studies in this holy 
city, he was forced to return back to Iran in the year 1370 AH (1951 
CE) and make his way back to the holy city of Qum which was now 
the centre of gathering religious scholars. Once again, he joined the 
circle of scholars who later on, had a profound impact on his life. 


After returning to Iran, Ayatullah Nasir Makarim Shirazi began 
teaching the intermediate and higher level of studies (Kharij) in Ustl 
al-Figh and Figh. It is now close to 28 years that he has been 
teaching these classes in the Theological Seminary which have been 
warmly accepted and appreciated by a large number of students. In 
addition, after teaching a large number of the important books of 
Fiqh, he went on to write summaries and notes of these great works. 
At present the classes of Kharij of Usil of this great personality are 
one of the most popular classes in the Hawza Tlmiyyah of the Shi'a 
and there are close to 2,000 of the most dedicated and dynamic 
students who take part and benefit from his lectures! 


From the beginning of his studies, he was habituated in writing 
books in various fields of Islamic studies such as Theology, Islamic 
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Awareness and the issue of Wilayah (of the Ahlul Bait). Moving 
ahead, he started to write on the Exegesis of the Quran, Fiqh and 
Usil al-Figh and is currently known and recognized as one of the 
greatest writers in the Muslim world. 


Political Activities 





His Eminence was also very active in the early days that culminated 
in the Islamic Revolution of Iran and it is because of this fact that he 
was thrown in the despotic ruler’s jail many times. In addition, he 
was even exiled on three separate occasions to three different cities 
— Chanharat, Mahabad and Anarak. However after the Revolution, 
he was appointed to the first council of Representatives and played 
a pivotal role in writing the first constitution. 


The Religious Help and Support 





Ayatullah Nasir Makarim Shirazi has been quite active in various 
fields of teaching and guiding the up-and-coming scholars in the 
Theological Seminary of Qum, and has embarked on various 
projects and endeavours, of which we mention just a few: 


1. Religious Publications Centre for the Shi‘a: From some time back, 
His Eminence felt the need for the Hawza ‘Ilmiyyah of Qum to have 
a general publication organization which would be able to defend 
the Shi‘a from the works that were being published, by those 
wishing to mislead the people — unfortunately whose number is 
great. 


In addition, this is also something that the Muslims expected from 
such a great Islamic University such as the Hawza ‘Ilmiyyah, and 
thus people from different strata of the community starting from the 
great Maraja Taqlid of the Hawza and others also put forward this 
request that without doubt, a magazine should be published that 
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would be able to answer the religious enquiries of the youth and 
give them the answers that they were looking for. In addition, such 
a publication would be able to fight against the books and 
magazines that were coming out aiming to mislead the people. 


Due to the fact that at that time, there were some minds (within the 
Theological Seminary) that were not ready to accept such a 
publication, thus, His Eminence sought out serious and original- 
writing scholars to place the heavy responsibility on their shoulders 
of producing such a publication. In this regard, His Eminence, 
along with a group of other scholars and the assistance of the 
leaders of the Hawza Tlmiyyah of Qum and the financial support of 
well wishers, launched the magazine, “Maktab-e-Islam”. This 
magazine was definitely something which was unparalleled in the 
Shi‘a world and maybe from the point of view of its range of 
circulation — amongst the various religious magazines being 
published at that time - was the number one magazine across the 
entire Muslim world. This magazine brought a fresh new path of 
direction to the great students and thinkers of the Hawzah. 


At present, this publication has been going on strong for over 39 
years - offering its valuable services to the Muslim world and the 
Shi‘a communities and has found a special spot within the hearts of 
the youth, the university students, teachers and other noble 
personalities and it is through this publication that the light of Islam 
and Tashayya‘ has been spread from its focal point (Qum) to the 
entire world. 


2. Organizing Gatherings to Offer Lessons in Theology and other 
Religious Teachings: His Eminence felt that the books that had been 
written in the field of Islamic Theology were not sufficient, nor were 
they, with the passing of time, able to answer the questions that 
were being raised. In addition, these books were also not adequate 
in addressing the needs of the current era. The traditional books of 
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theology were written centuries ago where the questions that the 
materialists of today bring up were not mentioned. Also, the 
traditional books written in the past did not discuss the various 
world religions who were hoping to impose their values on the 
world. In addition, the older books brought up issues like those in 
relation to the Asha‘ris and Mu‘tazili and others such as these which 
today discussions on beliefs such as these are no longer applicable 
as discussions since these were ‘seasonal’. 


It is because of this fact that His Eminence, relying upon his literary 
talent and exceptional abilities, was able to present the Theological 
Islamic beliefs and the five Principles of Religion in an unparalleled 
way! It is through organizing the theological discussions that 
hundreds of people were attending that these gatherings were made 
aware of these issues at hand and through these gatherings, a 
compact and concise book was compiled and published. 


3. Islamic Council to Protect the Youth: His Eminence gave 
unparalleled lessons on Theology and other lessons and discussions 
in which his students have been educated in eight different subjects 
from amongst the different schools of thought throughout the 
world. It is through these classes that those being trained would be 
able to discuss and have debates with others, who are busy 
propagating other beliefs and schools of thought and would also be 
able to write books concerning their beliefs — they would also be 
equipped to answer any questions or issues that they put forth. 


Within a short period of time, these religious gatherings were able 
to produce students — each one of which was firmly grounded and 
specialized in a particular field of study and even today, a group of 
active youth who are well known authors within the Hawza 
‘Ilmiyyah, are busy studying with. As well, in order to save our 
dear youth from the clutches of corruption, His Eminence formed 
an organization called the Educational Assembly for Protection of 


Tafsir of Stratul Jinn 





the Younger Generation. One of the outcomes of this assembly is 
the publication of material that would be attractive to the youth, 
and his office made them available to the youth very promptly. 


4. Struggles Against Deviant Thoughts: On one of his trips to the 
city of Shiraz, His Eminence came face to face with one of the Sifi 
groups in this city. A group of people in Shiraz requested him to 
write a book that would outline the principles of these Stifis — one 
that would explain their beliefs in a polite and respectful manner. 
His Eminence, by making use of the resources available to him, sat 
down to write this book in the year 1953 CE which outlined their 
beliefs and thoughts, and he named it “The Manifestation of Truth”. 


The method in which he wrote this book caught the attention of the 
late Ayatullah al-Uzma Burijerdi (may Allah be pleased with him) 
and after requesting His Eminence to see him, he congratulated the 
author for his valuable efforts. In relation to this book, Ayatullah al- 
‘Uzma Burijerdi (may Allah be pleased with him) wrote the 
following commendation, “I have gone through this book in my 
spare time and did not find even the smallest of weak points in it. 
May Allah reward you for your troubles.” 


5. Establishing Organizations and Centres of Learning: In these 
regards, His Eminence had made the intention of establishing such 
organizations in the same number of Ma‘siimin (peace be upon all of 
them) that we have (14) and with the praise of Allah up until now, 
he has been successful in establishing four such important schools 
within the Theological Seminary of Qum and two religious 
organizations for the welfare of the students who are living in the 
city of Mashad. 


6. Writings — The number of publications of His Eminence currently 
lies at approximately 130 volumes of books which have all been 
printed — some of which have been reprinted more than 30 times! 
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Some of these have even been translated into more than 10 living 
languages of the world and have been published in various parts of 
the world. 


The commentary of the Quran authored by him, Tafsir-e-Namuna 
(The Ideal Commentary) has been translated into many languages, 
including ‘Arabic (al-Amthal Fi Tafsir al-Quran), and can be found 
in many homes. In addition to this commentary, he has also 
authored a thematic commentary of the Quran entitled Payam-e- 
Quran (The Message of the Quran) which has opened up a new 
chapter in the field of exegesis of the Noble Quran. 


In addition, the books he has written on the theological beliefs have 
been a place where others can seek refuge from the assault of books 
written with false beliefs in them. 


Of the books of Figh that he has written, we mention a few: Anwar 
al-Fugahah, al-Qawa‘idul Fiqhiyyah, Anwar al-Usil and the notes 
and commentaries on the complete text of ‘Urwatul Wuthga which 
has been printed many times over. 


His practical guide for Muslims (Tawdhihul Masail) has also been 
printed many times and has also been translated into ‘Arabic, Urdu, 
Turkish, Azari and English. 
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Gall dyquu agin 
CONTENTS OF SURATUL JINN 





dratul Jinn was revealed in the blessed city of Makkah al- 

Mukarramah and contains twenty eight Ayat (verses). 

Just as its name indicates, this Surah contains a discussion 

concerning the unseen creation of Allah (Glorified and 
Exalted is He) known as the Jinn. The discourse, amongst other 
topics, covers the Jinns’ belief in the Prophet of Islam (blessings of 
Allah be upon him and his progeny) and their humility and 
humbleness in relation to the Holy Quran. Their belief and firm 
conviction on the Day of Resurrection, and that among them there 
can be found both believers and disbelievers, is also covered in this 
Sirah. These discussions are covered in nineteen of the twenty 
eight verses of the Sirah and not only refute and negate much of 
the uncertainty and hearsay that has been disseminated about the 
Jinn, but also amends and rectifies them. 


The second section of this Sirah contains a subtle allusion 
regarding the belief in the Oneness of Allah (Glorified and Exalted 
is He) and the Resurrection Day. 


In the final section of this Sarah, there is a discussion concerning the 
Knowledge of the Unseen (Zimul Ghaib) of which not a single soul 
has knowledge about - except Allah (Glorified and Exalted is He) 
and those individuals whom He decides to inform about these 
matters. 
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It has been narrated from the Prophet (prayers of 
Allah be upon him and his family) that: “He who 
recites this Stirah (Suiratul Jinn) will be given the 
reward of freeing (from slavery) as many Jinn and 


Devils that both believed in and belied Muhammad 


(blessings of Allah be upon him and his progeny).””/ 
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It has been related from (ash-Shaikh) as-Sadiiq 
(may Allah be pleased with him) by his own chain 
of narrators from Hannan ibn Sadir from Abi 


‘Abdillah (Imam Ja‘far ibn Muhammad _ as- adiq 
(peace be upon him)) that he (the Imam) said: 
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“Whosoever recites Stratul Jinn will never be 
touched by the evil eye, magic, witchcraft or the 
evil plots of the Jinn while in this world, and that 
person will be in the company of Muhammad 
(blessings of Allah be upon him and his progeny) 
and will beseech the Almighty by saying, ‘O’ Allah! 
I do not want anyone besides him!’ nor will this 
person ever be pleased with anyone else.” 


However, the benefits that can be attained are not limited to simply 
the recitation of this Stirah, rather the reading is simply the 
introduction to understanding its contents, and thus acting upon it 
is also necessary if we are to benefit from its recitation. 
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OCCASION OF REVELATION OF SURATUL JINN 





tratul Jinn was revealed in Makkah after Stratul A‘raf and 

before the revelation of Sarah Yasin and is the fortieth 

Sirah to be revealed to Prophet Muhammad (prayers of 

Allah be upon him and his family). This Sirah is the 
seventy-second Sirah in the present compilation of the Quran and 
contains twenty-eight verses. 


According to scholars, a total of 1,024 verses were revealed before 
this Stirah, and 5447 verses appear before this Stirah in the present 
compilation of the Quran. 


This Strah contains 285 words, or as some scholars have stated, 235 
words. The number of letters in the Strah is also debatable. Some 
scholars say that there are 870, while others state that there are 759. 


In the explanation of Ayat 29 to 32 of Stratul Ahgaf, various 
incidents of revelation which were related to that Sarah have been 
narrated, which are the same as that which have been mentioned 
for this Sirah. This denotes that both of these Strahs are related to 
one particular event. We will take a brief look at these three ayat. 


The verses of Stiratul Ahgaf that discuss the Jinn are the following: 
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“And when We turned a party of the Jinn towards 
you (Muhammad) to listen to the Quran, then 
when they attended (a Quranic recitation) they said 
to each other, “Be silent,” and when it was over, 
they turned back to their people in warning and 
said, “Our people, indeed we have listened to the 
recitation of a Book revealed atter Musa. It 
contirms the Books revealed betore and guides to 
the Truth and the Right Path. O’ our people! 
Respond favourably to the one (Muhammad) who 
invites people to Allah and believe in Him. He will 
forgive your sins and rescue you from the painful 
torment.” 


1. The Prophet Muhammad (prayers of Allah be upon him and his 
family) was traveling from Makkah to the Tkadh market in Taif so 
as to invite the throngs of people who used to flock there into the 
fold of Islam. However at this gathering, none of those present 
accepted his invitation. 


On his way back, the Prophet (prayers of Allah be upon him and his 
family) reached a place which was referred to as the Valley of the 
Jinn. He stayed there for the evening and was absorbed in the 
recitation of the Holy Quran. A group of Jinn, who were present 
and listening to him, immediately accepted the faith of Islam. After 
this, they returned to their own group to spread and propagate the 
teachings which they had accepted.4 


2. Ibn ‘Abbas (may Allah be pleased with him) relates that, “The 
Prophet (prayers of Allah be upon him and his family) was busy in 
the recitation of Salat al-Fajr in which he was reading (a Sirah) of 
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the Holy Qur'an. A group of the Jinn who were investigating into 
why their flow of information which they used to receive from the 
Heavens had been stopped, happened to hear Muhammad (prayers 
of Allah be upon him and his family) reciting the Quran. They said 
to each other, ‘The reason for the halt in the transmission of 
information from the Heavens is because of this.’ They returned to 
their group and proceeded to invite them into the religion of Islam.° 


3. After the death of Abi Talib (may Allah be pleased with him), the 
responsibilities that rested on the shoulders of the Prophet of Allah 
(prayers of Allah be upon him and his family) became much more 
difficult and thus he proceeded to go towards the area of the 
‘Arabian Peninsula known as Taif in hopes of finding some helpers. 
The noble people of Taif severely belied him and threw so many 
rocks at the Prophet (prayers of Allah be upon him and his family) 
that blood was gushing forth from his entire body - even from the 
blessed feet of the Prophet! 


Tired and troubled, he stopped near a garden. At that place, he 
came across a servant of the owner of the garden whose name was 
‘Adas. This slave accepted the teachings of Islam and after this, the 
Prophet (prayers of Allah be upon him and his family) continued on 
his journey back home to Makkah. During that night, he arrived 
near a forest of trees and while busy in alat, a group of Jinn from 
the area of Nasibain or Yemen who happened to be passing by that 
area heard the recitation of the Quran of the Prophet (prayers of 
Allah be upon him and his family) in his alat al-Fajr and accepted 
the teachings of Islam right there.® 


The same information has been narrated from a group of 
Commentators of the Quran in regards to the revelation of Saratul 
Jinn, however there are also other occasions of revelation in regards 
to this Stirah which differ from what has just been mentioned. 
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One such narration is from ‘Abdullah ibn Mastid (may Allah be 
pleased with him) when he asked a group of companions, ‘Were 
any of you companions with the Prophet (prayers of Allah be upon 
him and his family) on the evening when the event with the Jinn 
took place?’ They replied that none of them were there when this 
occurrence happened. They continued by saying that on that 
evening, they did not find the Prophet (prayers of Allah be upon 
him and his family) anywhere in the city of Makkah and however 
much they searched, they found no trace of him. 


Upon not being able to locate him, they were extremely worried 
that maybe the Prophet (prayers of Allah be upon him and his 
family) had been killed. They continued searching all the areas of 
Makkah when all of a sudden they saw him coming towards them 
from the direction of the Cave of Hira. They addressed the Prophet 
(prayers of Allah be upon him and his family) saying, “Where were 
you O’ Messenger of Allah? We have been worried about you, and 
because of this, last night was one of the worst nights of our lives.” 
The Prophet (prayers of Allah be upon him and his family) replied, 
“Last night, an invitation from the Jinn came to me and thus, I went 
to where they live so to be able to recite the Quran to them.”” 
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“Say (O’ Muhammad to the people), Tt has been revealed to me 
(from Allah) that a group from amongst the Jinn has listened (to the 
recitation of the Quran) and (upon returning back to the other Jinn) 
told them (the other Jinn), ‘Verily we heard an amazing recital.”’” 


oF 


We have heard an amazing recital! 
In the first verse of this Sirah, it is mentioned that: “Say (O’ 
Muhammad): It has been revealed to me that a party of Jinn has 
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listened (to the recitation) of the Quran and has told (their people), 
‘Verily we have heard an amazing recital.’”® 


The phrase ‘it has been revealed to me’ shows that the Prophet 
(prayers of Allah be upon him and his family) himself did not see 
the Jinn - rather, he was informed of them listening to the Quran 
through Divine Revelation. 


This verse also clearly shows that the Jinn possess intelligence, 
discernment, understanding and comprehension. We can also defer 
that they too have a responsibility and accountability towards their 
Creator. Not only do they understand and comprehend speech and 
various languages and are able to discern between discourse that is 
a miracle and that which is not, but they also realize their own 
responsibility in propagation and spreading the Truth and thus, are 
addressed in the Quran. 


The hidden traits of these living creatures (the Jinn) are only 
discernable from this verse of the Qur'an. These creations also have 
other characteristics, which by the power of Allah (Glorified and 
Exalted is He), we will explain at the end of the discussion of this 
Sarah. 


The Jinn had a right to regard the Quran as a miracle since the 
sound and style of the Quran - not to mention the effect and power 
that it has that attracts the listener - is something that is 
indescribable. The contents and power (of this heavenly word) of 
transformation is something that is also remarkable, and the fact 
that the one who brought it was one who had not formally studied 
during his entire life and was one who lived amongst the Illiterates 
is also something to ponder upon. 


It is a speech that both in its apparent readings and its hidden 
meanings, is completely different than any other speech, and 
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because of this, the Jinn held firm to the belief of the miraculous 
nature of the Quran. 
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“This Quran which we heard) guides (people) to the right path, so 
then we have believed in it and we shall never join in worship 
anyone or anything with our Lord (Allah).” 


oF 


The first thing that the Jinn said was that this Quran was a book 
that guides to the right way, therefore, they believed in its contents 
and said they shall never join (in worship) with their Lord, any 
other gods. 


The meaning of the word ‘1—+,\’ or ‘the right path’ is one that has a 
vast, comprehensive meaning that conveys any path that one goes 
upon that is completely pure and clean (of spiritual impurities). It 
is a path which is also free of all turns and bends; one that is 
obvious and manifest that would lead the wayfarer on the path to 
complete and absolute satisfaction. 


After this phrase, the Jinn had other things to say to their 
community which the Quran mentions in the following 12 verses, 
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‘ 


each starting with the ‘Arabic pronoun ‘3’ which is used for 
emphasis.” 
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“And verily He (Our Lord - Allah) glory be to Him has not taken a 
consort or a son (for Himselt).” 


oF 


After expressing their complete belief in Allah (Glorified and 





Exalted is He) and negating all forms of polytheism, the Jinn 
continued their speech by declaring the characteristics of Allah 
(Glorified and Exalted is He). They said that He - exalted be the 
majesty of the Lord (from comparing Him and His creations and 
from all sorts of defects and faults) has never taken a 


companion/spouse, or a son. 


The word ‘i+’ has many meanings including: greatness, force, 
unquestionability, share, portion or something that is new, among 
other meanings. However, its original root meaning, as Raghib in 
his book a/-Mufradat mentions is that of being cut off, since any 
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creation that has any sort of greatness or majesty is always 
independent of any other thing. In this verse, this word has come 
in the meaning of greatness; however as for the other meanings of 
this word, we can also apply them to this verse. 


In ‘Arabic, the grandfather is also referred to as ‘i+’ because of the 
great station (amongst the family members) that he holds or due to 
his age. 


Some of the commentators of the Quran have mentioned a much 
more finite and restricted meaning of this word and have taken it to 
be an attribute; others have taken it to mean power; while others 
understand it to mean mastership and sovereignty. Still other 
commentators have said it refers to a blessing; while the last group 
feels that it is in the meaning of a name - although all these 
meanings are contained in the meaning of greatness. 


In any case, the meaning of this word is just as is commonly held 
and that is being the grand father. In some of the ahadith it has 
been mentioned that without knowledge, a group of the Jinn used 
this inappropriate word, meaning that they were trying to express 
that no one should never use such a word to refer to Allah.!9 


It is possible that this type of speech would be accurate where such 
an association of beliefs is taking place, however, the Quran 
concurs with the speech of the Jinn in this verse and agrees with its 
correctness. Also, in some of the speeches contained in Nahjul 
Balagha, we see that this word is used as well. 


In speech 191, Amir al-Mo’minin ‘Ali ibn Abi Talib (peace be upon 
him) is quoted as saying: 


PERS: NG Pee eG oS canta ey 
ga {28 42 
Od>- (glazed 
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“All praise belongs to Allah who has spread His 
praise throughout His creation and whose army is 
victorious and who is the Highest over His 
Greatness.” 


In another hadith it has been mentioned that Anas ibn Malik said: 


\ a al Aye 6 40% ad ' 4 Ge % \ 
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“Whenever a person would read Stiratul Bagarah, 
he would be seen as great in our eyes." 
In any case, the use of this word in the meaning of greatness and 
majesty is something that is in line with what has been mentioned 
in the dictionaries and also in its practical application. 


It is interesting to note that at this point, those speaking these words 
- the Jinn - have placed special emphasis on the issue that Allah 
(Glorified and Exalted is He) has neither a spouse nor any child. It 
is possible that this pertains to the corrupt beliefs that were 
prevalent amongst the ‘Arabs who believed that the Angles were 
the daughters of Allah (Glorified and Exalted is He) and that He 
had taken a Jinn as His spouse! 


This hypothesis is substantiated by the contents of Stirahtul S affat, 
verse 158: 


aS Aah 0% Ay ley 
“They have said that there is a relationship between 
Him and the Jinn.” 
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oF 


The Jinn then continued their speech by saying that they 


misguide us).” 


complained that the dimwitted one (Shaitaén) had been speaking 
unpleasantly and sayings things which were far from the truth 
about Allah (Glorified and Exalted is He). 


It is possible that the word ‘i.’ in this verse could refer to a species 
or group meaning that, ‘the foolish from amongst us believed that 
Allah (Glorified and Exalted is He) has a spouse and children and 
has chosen one similar to Himself as a partner (another god) and 
thus, they have gone astray from the straight path and have 
exaggerated their speech.’ 


Many commentators of the Quran have also expressed the 
probability that ‘<i.’ is in the meaning of that single individual - 


29 


Tafsir of Stratul Jinn 





referring to Iblis - who after disobeying Allah (Glorified and Exalted 
is He) attributed many things unbefitting to Him. Of course he had 
disobeyed Allah’s (Glorified and Exalted is He) command to 
perform prostration to Adam (peace be upon him), an act which he 
thought to be something beyond anyone’s intelligence (to bow 
down to another creation) and considered himself to be better than 
Adam (peace be upon him). 


Since Iblis was a Jinn, thus the believers from amongst the Jinn 
disassociated themselves from him and called his speech 
exaggerating and confused lies even though apparently, Iblis was a 
very knowledgeable person (‘Alim) and the foremost worshipper of 
Allah (Glorified and Exalted is He) (Abid). However, he was an 
‘Alim who did not act according to his knowledge and was a 
worshipper who worshipped for himself, and became misguided 
and full of pride and vanity — these points are all clear from the 
word “i”. 

The word ‘L:~+’ refers to something leaving its state of balance and 
equity and falling far away (from this state). Therefore any talk 
which is far from the truth is referred to in ‘Arabic as ‘2+’. It is also 
because of this that in ‘Arabic, the banks of a large river which are 
very far away from the water are referred to as ‘4’. 
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“And verily we thought that Man or Jinn could never tell lies about 
Allah (however, we are definitely wrong).” 


oF 


Continuing their speech, the Jinn said that they thought that no 
man or Jinn could ever tell lies about Allah (Glorified and Exalted is 
He). 





It is possible that what they meant here was the blind following that 
some of them were pursuing in relation to the previous generations 
who believed that Allah (Glorified and Exalted is He) had partners, 
wives and children. Thus, these Jinn thought to themselves, ‘If we 
accept these notions from those who came before us without having 
any proof because we want to have good thoughts about those who 
came before us (that they would not lie), we could never imagine 
that Mankind and Jinn would ever have the audacity to attribute 
such grand lies to Allah (Glorified and Exalted is He)!’ 


31 


Tafsir of Stratul Jinn 





They continued on with their thoughts and said to themselves, 
‘now that we have reached to a level of being able to conduct 
research and have arrived to the truth and accepted it, we see the 
error in following the previous generations and thus, we turn away 
from our own mistake and the misguidedness of the polytheists 
from among the Jinn.’ 
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“And verily men from among human beings would seek refuge 
with men from among the Jinn and this increased the rebelliousness 


of those Jinn.” 


The Jinn said that another way that the Jinn and Mankind were 
misguided was that men from among the humans would seek 





refuge with men from among the Jinn, and this act lead to an 
increase in the misguidance, sins and insurgence of the Jinn. 


The original meaning of the word ‘3,’ is to cover something with 
anger, violence and victory and since evils such as misguidance, 
sins, rebellion, and fear take complete control over the heart and 
soul of a person, thus, this word is explained as such. 
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A group of commentators of the Quran have said that this verse 
refers to other superstitions which existed during the period of 
Ignorance. One such superstition was that whenever a group of 
‘Arabs would enter into a valley in the evening, they would say: 


3 3 
2 4a, 
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“T seek refuge from the great one of this valley from 
the evil of the chief of his (Shaitan) tribe. 7 


And by saying this, they felt that the large or main Jinn would be 
protected from the evils of the smaller (in power) Jinn. 


Since the various corrupt ideas would lead to a pollution of one’s 
thoughts and the fear of being misguided, thus at the end of the 
verse it is mentioned that, “this increased the Jinn in their 
insurgence.” 


From this verse, we can deduce that the Jinn too are also divided 
into male and female since the words used in this verse are “men 
from among the Jinn.” /? 


In any case, the meaning of this verse is vast and includes people 
from among mankind seeking refuge of any type from people of the 
Jinn and the various corrupt ideas that have been mentioned above 
are just a sample of the adulterated thoughts. 


We know that among the ‘Arabs, there were many soothsayers and 
oracles who truly believed that through the Jinn many problems 
could be solved and information on events that would occur in the 
future could be foretold. 
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“And verily they (those people) thought just as you all thought that 





Allah would never bring raise up a single person (as a Messenger).” 


} 


In the past, we used to steal a listening 
from the heavens, however now... 


The Jinn start out by saying that a group of humans thought, just as 
they thought, that after them (Prophets Misa and ‘Isa), Allah 
(Glorified and Exalted is He) would not appoint another Prophet. 


They disbelieved in the Quran and the raising of the final Prophet 
Muhammad (prayers of Allah be upon him and his family), 
however when the Jinn listened with attention to the heavenly 
verses of this book, the truth of these words was made clear to 
them. However, the disbelievers from among the Jinn are just like 
the polytheists from among mankind, who have chosen the path of 
disbelief and are bound to meet the same fate as they will! 
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This speech is a warning to the polytheists that they should know 
that when the Jinn have such a belief and judgment, they should 
wake up and just like the Jinn, hold firm to and have belief in the 
Qur’an and the Noble Prophet (prayers of Allah be upon him and 
his family). 


Some commentators have suggested that the phrase ‘uf a) eas 2 3! 
or that ‘Allah (Glorified and Exalted is He) would never appoint 
anyone’ refers to the denial of the Resurrection and not the denial of 
the sending of Prophets. 


Others have said that without doubt, this verse and the previous 
verse constitute the speech of Allah (Glorified and Exalted is He) 
and not that of the believing Jinn and these verses have been placed 
within their speech as a form of interrogation and that the people 
being addressed in these two verses are actually the polytheists 
from among the ‘Arabs. 


According to this explanation, the verse under discussion could be 
translated as follows that “O’ polytheists trom among the ‘Arabs! 
You had the same belief just like the Jinn had that Allah would 
never appoint a Messenger, however, after hearing the Quran, we 
realize our mistake and the time has now come for you too to 
realize your mistake.” 


However it is highly unlikely that this is the true explanation. Thus 
apparently, this speech is a continuation of the believers among the 
Jinn and those whom they are speaking to are none other than the 
disbelievers from among the Jinn. 
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“And verily we searched the heavens however we found in them, 
strong protecting missiles waiting for us.” 


oF 


After this the believers from among the Jinn speak about one of the 
signs of truth in their speech that all other Jinn would be able to 
discern for themselves, by looking at the natural world. They said 
that they had been searching through the heavens and found them 
full of strong protectors, guardians and missiles.!4 
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“And verily we used to sit near by and try to listen (to the news 
coming from the heavens), but shooting missiles now await those 


who try to do that.” 


oF 


Continuing with the conversation of the Jinn, they mentioned that 
until now, they used to sit in the heavens and steal a listen of the 
news that was occurring (in the universe) which they would then 
convey to their friends. However, now whoever tries to go to the 
heavens and steal a listen are met with missiles which are aimed 
directly at them! 


Does this new state of affairs not point to the fact that with the 
coming of the Holy Prophet and the revelation of a Heavenly Book, 
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that a complete upheaval has take place in the world? Why is it 
that in the past the Jinn were able to steal a listen from the heavens, 
however none of them possess this ability now? 


Does this verse not have a wider meaning that the previous age of 
evil works, old age and trickery have come to a close? Has not the 
period of mental darkness and ignorance ended and in its place, the 
sun of knowledge, revelation and Prophethood has risen? 


The original meaning of the word ‘Uy’ is a flame that shoots out 
from the fire. Also, the elongated flames of fire that are visible in 
the heavens that shoot out and are seen by us are also referred to in 
‘Arabic as ‘o2”. 


In accordance with the researchers of today, these ‘flames’ are 
actually small pieces of rock that have been moving and when they 
come close to the Earth, they become under the influence of the 
gravitational pull of the planet and fall to the Earth at a high 
velocity. When they enter into the atmosphere, the pull of gravity 
of the Earth drags them faster which results in them becoming 
hotter and thus they resemble the flames of fire. In the end, they 
come down to the ground and turn into ashes. 


In these verses of the Noble Quran, it refers to the natural 
phenomena that these shooting flames are actually missiles which 
are aimed towards the Shaiatin who are trying to steal a listen from 
the heavens. Thus we must ask the question that: what does it 
mean to steal a listen from the heavens? How is it possible for the 
Shaiatin (Devils) and the Jinn to run away from the heavens because 
of these Divine missiles that are being shot at them? 


A complete, detailed description of this can be found in our 
discussion on Siratul Hijr, verse 18 (Volume 11, Page 40 of Tafsir 
Namiina in Farsi) and Strahtul Saffat, verse 10 (Volume 19, page 15 
of Tafsir Namiina in Farsi). 
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The word ‘;’ is in the meaning of preparing for something while 
one is in the state of waiting. This word also comes in the meaning 
of the verbal name meaning the person or thing that is waiting, and 
this is the meaning that is conveyed in this verse. 
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“And verily we do not know if He intends evil to those who are in 
the Earth or if their Lord intends guidance for them.” 


oF 


Continuing in their talk, the Jinn mentioned that with the new state 
of affairs that had taken place, they did not know if the prohibition 
of stealing a listen from the heavens was a prelude to something 
bad that was going to be inflicted on the people of the Earth or if 
Allah (Glorified and Exalted is He) had intended to guide the 
people. 


In other words, the Jinn did not know if this was a lead up to the 
sending down of punishment and trials from Allah (Glorified and 
Exalted is He) or if it was the prologue to guidance? 


However, the believers from among the Jinn understand that them 
being prevented from stealing a listen from the heavens - which 
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was around the same time as the raising up of the Prophet of Islam 
(prayers of Allah be upon him and his family) and the cutting off of 
their soothsaying or fortune telling and other things that occurred, 
was actually the shutting of the doors of the period of darkness and 
ignorance and the heralding in of the period of divine light (nir) 
and guidance for mankind. 


However as we see that the Jinn had a special interest and love in 
stealing a listen from the heavens, and thus they could not believe 
that by them being prevented from this act, there could be a sign of 
goodness and blessings (for humanity). 


It is interesting to note that in this verse, the issue of guidance of 
mankind is attributed to Allah (Glorified and Exalted is He), 
however the doer or ‘guide’ to evil and wickedness is kept 
unknown and is not attributed to Allah (Glorified and Exalted is 
He). This confirms the fact that whatever comes from Allah 
(Glorified and Exalted is He) is good and its ultimate purpose is 
guidance, whereas evil and corruption all stem from mankind and 
the transgression of the blessings that Allah (Glorified and Exalted 
is He) has graced them with. 


Although it is known that the opposite of ““—’ or evil in ‘Arabic is 
“-~’ or good, however since in this verse the meaning of good is 
guidance, thus we have taken this meaning in our explanation. 
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“And among us, certainly some of us are righteous and others are 
not. Verily, all of us are following different paths.” 


oF 


We have heard the truth and have submitted (to it) 





In this verse, which is the first verse that is the direct speech of the 
Jinn, they say that among themselves there are those that perform 
righteous acts and others who do not and that they too are divided 
into various groups and factions. 


It is possible that the Jinn mentioned this in the beginning of their 
speech, since Iblis is one of the Jinn and this thought may have 
come into the minds of others - that the natural disposition of the 
Jinn is that they commit evil, wicked deeds. People may have 


45 





Tafsir of Stratul Jinn 





thought that it is not possible for the light of Divine Guidance (Var) 
to ever enter into their hearts. 


By the believers from among the Jinn saying this, they make it clear 
to others that they too have the freedom and choice to make their 
own decisions and that in their midst too are those who perform 
righteous deeds and those that are wicked. 


This speech lays down the groundwork for those Jinn who wish to 
be guided. As it is known that one of the ways in which 
propagation of the faith or beliefs is bound to have an impact on 
others is when a person attributes personality or character to the 
other party and lets them know that they too have the potential to 
be guided and reach to a level of perfection in their lives. 


This possibility also exists that the believers from among the Jinn 
spoke this since at that point in time, they were prevented from 
stealing a listen from the heavens. Thus, they said what they meant 
that even though a group of the Jinn used to steal information from 
the heavens and then present it to those evil people on Earth in 
order to misguide them, however, not all of the Jinn were like this. 


This verse also amends the incorrect notions that people may have 
in their minds concerning them, that the word Jinn is always 
associated with Shaitan, corruption, evil, and misguidedness. This 
verse tells us that the Jinn too are broken up into various categories 
- righteous and non-righteous. 


The word ‘2’ is the plural of the word ‘3s’ and means anything that 
is cut off - and whenever a group or faction of people break apart 
from the rest of the group or majority, they are referred to with this 
word. 
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“And verily we thought that we could never challenge Allah 
whether we stayed on the Earth if we tled elsewhere.” 


} 


The Jinn continue their speech by warning their comrades by saying 
that certainly, they could never be victorious over the intention and 
plan of Allah (Glorified and Exalted is He) on the Earth, nor could 
they have any authority over the power of Allah (Glorified and 
Exalted is He). 


Thus, if they thought that they could run away from the 
punishment of Allah (Glorified and Exalted is He) by hiding in the 
corners of the Earth or somewhere in the heavens, then they were in 
manifest error! 
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Thus, the first sentence of this verse refers to running away or 
hiding from the power of Allah (Glorified and Exalted is He) on the 
Earth, while the second sentence refers to running away from the 
power of Allah (Glorified and Exalted is He) in general - whether it 
be on the Earth or in the Heavens. 


There is also another possibility that can be extracted from this 
verse and that is that the first part refers to the fact that the Jinn 
would never be victorious over Allah (Glorified and Exalted is He), 
while the second half of the verse refers to the fact that they would 
never be able to have authority over His justice (Ada/ah). 


Therefore, when one sees that it is not possible to run away from 
the power of Allah (Glorified and Exalted is He), nor is there 
anyway to have authority or power over His justice, then, there is 
no other option left for anyone except to submit to His commands 
and His justice completely. 
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“And verily we have surely listened to the guidance (of the Quran) 
and so we believe in it. And whoever believes in his Lord will not 


oF 


The believers from among the Jinn continued their talk by stating 
that they listened to the guidance that has come from the Holy 
Qur’an and have believed wholeheartedly in it. If they are inviting 
others to the truth of the Qur'an, then those who are being invited 


fear loss or oppression.” 
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should rest assured that the Jinn who have already accepted it are 
also practicing it. Was this not the case, they would not be calling 
others to believe and act in the way they are until they themselves 
believe and act upon it. 


The Jinn then summarize - in one short sentence - the benefit of 
believing in the Quran and its contents by stating that whosoever 
believes in their Lord will never fear any sort of loss or oppression. 


The word ‘_—*’ refers to any kind of loss that would come about 
through despotism or persecution while the word ‘3,’ just as was 
previously mentioned, refers to covering or concealing something 
by force. 


Other scholars have mentioned the difference between these two 
words as being: the word ‘,_*’ means something that is good or 
upright which will never be taken away, whereas the word ‘3,’ 
means something that is bad or evil which will never have anything 
added to it. 


As well, other scholars have mentioned that ‘..-»’ refers to no 
reduction in the good deeds, whereas ‘3+,’ refers to a difficult 
responsibility. 


In any case, the overall meaning of this verse is that no matter how 
large or small the act that a believer performs, he is guaranteed to 
receive his reward for the act with no reduction or decrease in its 
compensation. 


It must be mentioned that the Justice of Allah (Glorified and Exalted 
is He) is not limited to only the believers, however, since non- 
believers do not have any righteous actions on their deed of 
records, thus, there is no mention for the reward of their acts. 
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“And verily among us are Muslims and among us are those who 
have deviated from the Truth. So then whosoever submits (to Allah) 
then verily it is they who have followed the right guidance.” 


oF 


In this verse, as an added explanation, the discussion focuses on the 
eventual end of both the believers and disbelievers, by stating that 
by way of the guidance contained in the Qur'an, from among the 
Jinn, there are those who submit and others who are oppressors.!° 
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However, as for those who accept Islam (submission to Allah 
(Glorified and Exalted is He)), verily they have chosen the proper 
path and since they have taken steps towards guidance, the reward 
of Allah (Glorified and Exalted is He) is for them.!© 
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“And however, as for the deviators from the Truth, they shall be 
the fuel for hell.” 


However, as for the oppressors, they will be the fuel for 
the hell fire! 





It is important to note that in these verses, the word ‘|.’ or one 
who has submitted is used, as the opposite of ‘“:»’ or an oppressor 
which points to the fact that the thing which takes a person out of 
being an oppressor is true faith. Otherwise, an individual without 
faith will always remain spiritually polluted as an oppressor and 
tyrant. 


Also, this verse shows that the true believer is that person who has 
never been an oppressor or tyrant, just as the hadith from the Noble 
Prophet of Islam (prayers of Allah be upon him and his family) 
states: 
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“The true believer is one with whom other people’s 
lives and wealth are protected.”!” 


In another hadith from the Prophet (prayers of Allah be upon him 
and his family) it is mentioned that: 


aed P60 Bye Be ee or Bo RE 
“The Muslim is one whom other Muslims are 


protected from his tongue and his hand (verbal or 
physical assault).”4 


The phrase used in this verse aby hy, 2” points to the fact that the 
believers, through paying attention, keeping a true intention and 
through research and investigation will come towards guidance. 
True guidance can never be brought about through sealed eyes, 
blind following and acceptance, thus the greatest reward that they 
will receive is attaining or reaching to the truth, under which all the 
other bounties and pleasures of Allah (Glorified and Exalted is He) 
will be granted. 


However, the worst of situations and predicaments for the 


oppressors is that they will be the fuel for the hell fire, meaning that 
the fire of hell will be stirred up with them! 
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“And had they (the Jinn and Mankind) remained steadfast in their 
religion (of al-Islam), We would certainly have given them 


oF 


You will be Tested with Countless Blessings! 


abundant water to drink.” 


Apparently, the following four verses are a continuation of the 
speech of the believing Jinn among their own group (even though a 
group of Commentators of the Quran believe these verses to be the 
direct speech of Allah (Glorified and Exalted is He) inserted in 
between the speech of the Jinn). 


However, if we regard these verses as being the speech of Allah 
(Glorified and Exalted is He) inserted in between the speech of the 
Jinn, then this definitely goes against the apparent reading of the 
verses. Since the wording in these verses bears closer semblance to 
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the speech of the previous verses which were the speech of the Jinn, 
thus, it is impossible for us to consider these as not being the words 
of the Jinn as well.!9 


In any case, the previous verses were in reference to the rewards 
that the believers would receive in the next life, however in this 
section, the verses talk about the benefits and rewards that will be 
gained in this very world. 


The showering of Mercy would have been conferred upon these 
people and the fountainheads and springs of the life-giving water 
would have been placed at their disposal. 


It is known that in those places where water is in abundance, 
everything else is also in abundance, and thus, through their belief, 
the various blessings of Allah (Glorified and Exalted is He) would 
be placed at the disposal of the Jinn. 


The word ‘341+’ mentioned in this verse means a large supply of 
water. This is not the first time in the Noble Quran that this issue 
has been emphasized, that not only are both faith and piety (taqwa) 
two traits that lead to spiritual benefits, but rather these are also the 
source of all material benefits in this world and the increase in 
blessings from Allah (Glorified and Exalted is He). 


This blessing can also be seen in various verses of the Quran such 
as Strah Nuh, verses 10 to12: 
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“And he (Prophet Ntih) told them, ‘Ask 
forgiveness from your Lord; He is All-Forgiving. 
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He will send you abundant rain from the sky, 
strengthen you by (providing) you with wealth and 
children, and make gardens and streams for you.” 


It is important to note that according to what is mentioned in this 
verse, that which leads to an increase in blessings and favours from 
Allah (Glorified and Exalted is He) is having firm, continued belief 
and not just simply believing since faith that is temporary or 
transient has no value and does not guarantee the blessings from 
Allah (Glorified and Exalted is He). What is important is to have 
firm, continued un-wavering belief - something that many people 
find difficult to hold on to. 
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“So that We may try them with respect to it; and whoever turns 


away from the reminder of his Lord, He will make him enter into an 


afflicting punishment.” 


oF 


In this verse, we are guided to another reality when Allah (Glorified 
and Exalted is He) tells us that the purpose of being blessed with 


bounties is a means to test us. 


Are blessings and bounties the reason for us to become negligent 
and forgetful of Allah (Glorified and Exalted is He), or are they a 
means for us to wakeup, thank and pay even more attention to 
Allah (Glorified and Exalted is He)? 
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From this verse it is clear that one of the most important tests that 
Allah (Glorified and Exalted is He) puts us through is by giving us 
blessings. It is also interesting to note that when Allah (Glorified 
and Exalted is He) tests us with bounties, this test is actually more 
difficult and harder to pass than if He tests us with punishments 
and hardships. 


It is a part of human nature that when one is given bounties, he 
immediately becomes engrossed and drowns himself in these 
blessings and allows his passions and inner desires get the best of 
him. Without doubt, it is these things that actually drag us further 
away from Allah (Glorified and Exalted is He) and allow the plots 
of Shaitan (the devil) to take effect. 


The only person that is able to keep away from the negative effects 
that the bounties and blessings of Allah (Glorified and Exalted is 
He) have is that person who is continuously in a state of 
remembrance of Allah (Glorified and Exalted is He) and does not 
ever forget Him, and therefore through this act, the heart of such a 
person is protected from the influence of Shaitan.29 


Thus, after this, it is mentioned that whoever turns away from the 
remembrance of His Lord will be met with a painful punishment 
and extended hardships during his life. 


The word mentioned in the end of this verse is \4—> which is in the 
meaning of elevating or being raised, and it sometimes comes in the 
meaning of rising smoke or dust. 


A great number of Commentators of the Quran have elucidate on 
this verse in this particular manner by stating that the meaning is a 
punishment which will be very difficult to bear. The same theme 
can be found in Siratul Muddathir, verse 17 in which it will be said 
to a group of the polytheists: 
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“‘T will make a distressful punishment overtake 


him.” 

However, it is possible that what has been mentioned above may 
actually be an explanation of the difficulties in bearing the 
punishment, and refer to the addition of punishments as well. 


Therefore, in the above-mentioned verse, the traits of true belief and 
Allah-consciousness are attributed to as being blessings from Allah 
(Glorified and Exalted is He). On the other hand, the increase of 
blessings is attributed to being an increase in the tests that Allah 
(Glorified and Exalted is He) puts His servants through. From a 
third point of view, those who do not remember Allah (Glorified 
and Exalted is He) are threatened with a continued, perpetual, 
painful and grievous punishment. 


This can also be seen in various verses of the Quran such as in 
Surah Taha, verse 124 where we read: 


(By Re ae U3 ose oats 
“And whoever forsakes the remembrance of Me 


(Allah) then without doubt such a person will have 
a cramped, confined Iife.” 


In Saratul Naml, verse 40, Allah (Glorified and Exalted is He) 
mentions the following from the speech of Prophet Sulayman ibn 
Dawid (peace be upon him): 


Cb MS Hb ply 


“This is trom the grace of my Lord so that He may 
test me - am I grateful or I be ungrateful.” 
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Also, in Stiratul Anfal, verse 28 it is mentioned: 


£8 SONY) 5 SAI WL Aer, 
“You (all) should know that without doubt your 
wealth and your children are all a test (for you.)” 
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“And verily the Masajid (places of worship) are solely reserved for 
Allah, so then do not call upon anyone (anything) else with Alla 


oF 


In this verse, we read what the Jinn themselves said with their own 
tongues while preaching to their communities and inviting them to 
the belief of the Oneness of Allah (Glorified and Exalted is He). 


They informed their followers that the Masajid all belong to Allah 
(Glorified and Exalted is He), therefore no one should call upon 
anyone with Allah (Glorified and Exalted is He) (in them). What is 
the meaning of Masajid in this verse? Various commentaries have 
been given in relation to this word. 


The first being that the meaning of Masajid is the actual physical 
building in which people prostrate to Allah (Glorified and Exalted 
is He) of which, the most perfect of places that this is performed is 
the Masjid al-Haram and then following this sacred place, all other 
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Masajid in the world. The wider scope would cover all places 
where a person performs his alat and prostrates to Allah (Glorified 
and Exalted is He). 


According to the well-known hadith of the Prophet (prayers of 
Allah be upon him and his family), it is stated: 


Vy 9g 9 me eT OS ele 
“The whole Earth was made a place of prostration 


and purifier (tayammum) for me.’7! 


Therefore, all the places on Earth are covered by this verse. 


Accordingly, this verse is also a reply to the ‘Arab polytheists and 
those like them who took the Ka‘bah as a place to worship idols. 
This would also apply to the Christians who have gone astray by 
worshipping the ‘three’ in their Church and have taken to 
worshipping their ‘three gods’ (the Father, the Son and the Holy 
Ghost). 


The Quran says that all the places of worship are reserved only for 
Allah (Glorified and Exalted is He) and in these sacred places, it is 
not permitted to worship or prostrate to anyone other than Allah 
(Glorified and Exalted is He). 


The second meaning of the word Masajid is the seven parts of the 
body that must be placed on the ground in the state of prostration. 
These seven parts of the body must only be placed on the ground 
for the worship of Allah (Glorified and Exalted is He) and it is not 
allowed to use them for the worship of anyone or anything other 
than Him. 


In the famous hadith from the 9t* Imam, Muhammad ibn ‘Ali al- 
Jawad (peace be upon him) it is narrated that in the gathering of a 
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group of scholars from the Ahl as-Sunnah in which Mu‘tasim ‘Abbas 
was also present, he (Mu‘tasim) asked that from where should the 
hand of the thief be cut off? Some of the scholars said from the 
wrist and used the verse of Tayammum as their proof. Others said 
from elbow and brought the verse of Wudhi as their proof. 


The ‘caliph’ Mu'tasim then asked Imam Muhammad ibn ‘Ali al- 
Jawad (peace be upon him) what his answer was. At first, the Imam 
excused himself and asked that he not answer the question. 
However Mu‘tasim was determined to get the answer from the 
Imam, and thus, the Imam replied, “All that these people have said 
is completely wrong. The only thing that is permitted to be cut off 
is the four fingers (other than the thumb) - the palm of the hand and 
the thumb must remain.” 


When Muttasim asked for proof of this ruling, the Imam brought the 
ruling from the Prophet of Islam (prayers of Allah be upon him and 
his family) and said that at the time of prostration the seven parts of 
the body - the forehead, palms of both hands, both knees and the 
two large toes - must be placed on the ground. After saying this he 
added that if the hand were to be cut off at the wrist or the elbow, 
then there would remain no palm for the person to perform 
prostration with while Allah (Glorified and Exalted is He) has 
commanded that the Masajid (places of prostration) - meaning the 
seven parts that must be placed on the ground are reserved for 
Allah (Glorified and Exalted is He) and that which is reserved for 
Allah must therefore not be cut off. 


This speech of the Imam startled Mu‘tasim and thus, he ordered his 
court to act upon the ruling of the Imam and ordered that only the 
four fingers of the thief be cut off.22 


There are also many other ahadith in relation to this ruling?3, 
however, those that have been related are usually without a chain 
of narrators or through a weak chain of authorities or have other 
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problems and thus, to use these ahadith to answer questions or 
concerns is difficult. 


For example, it is well known among the Islamic Scholars (Fuqaha) 
that if a thief steals something for a second time (after the 
punishment has been meted out to him the first time) then the foot 
must be cut off such that the top of the foot (leg) remains - however, 
the big toe which is on the foot is also one of the parts of 
prostration. 


The same situation comes up concerning a person who starts a war 
in which his punishment is that his hand and foot must be cut off. 


The third meaning of Masajid is the actual act of prostration, 
meaning that this act of worship must not be performed for any 
other one or thing than Allah (Glorified and Exalted is He); 
however this meaning goes against the apparent reading of the 
verses and has no proof to substantiate it. 


Summarizing all that has been mentioned, we reach the conclusion 
that: that which is in accordance to the apparent reading of the 
verse is the first explanation given which is in complete unity with 
the verse that came before it and that which comes after it, in 
relation to Tawhid and how worship is completely reserved for 
Allah (Glorified and Exalted is He) only. 


It is possible that the third explanation may be accepted to add 
emphasis to the meaning of the verse however there is no proof to 
attribute the third meaning to it. 


Tahrif (Alteration in the Meaning) of the 
Commentary of this Verse 


The issue regarding Tawassul by way of the Prophet of Islam 
(prayers of Allah be upon him and his family) and the intimate 
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friends of Allah (blessings upon all of them) — meaning taking these 
people as an intermediary and intercessor in the presence of Allah 
(Glorified and Exalted is He) - is an issue that does not negate the 
reality of Tawhid, nor does it go against the verses of the Noble 
Quran. Rather, it acts as a confirmer and verifier of Tawhid, 
meaning that it shows us that all things come from Allah (Glorified 
and Exalted is He). 


In the various verses of the Quran, the topic of intercession has 
been repeatedly mentioned and so has the issue of the Prophet of 
Islim (prayers of Allah be upon him and his family) asking 
forgiveness for the believers.24 


There are some people who have no connection with the true 
teachings of Islam and the Quran and therefore are completely 
against any form of Tawassul or Intercession and to prove their 
point, find weak excuses and try to rely on verses of the Quran such 
as the above verse under discussion: 


ict alt as 1o25 98 al) GHLlf of 5 D 
“And verily the Masajid are only for Allah, so then 
do not call upon other than Allah in them.” 


These people say that according to this verse of the Quran, we are 
commanded to not call upon anyone except for Allah (Glorified and 
Exalted is He); not to expect (anything) from other than Allah 
(Glorified and Exalted is He) and not to ask intercession from 
anyone! 


However, to be fair to such people (in dealing with them), we state 
that this verse has no connection or relation with what they are 
claiming, rather, the meaning of this verse is that it negates all 
forms of polytheism - to place anything on the same level of Allah 
(Glorified and Exalted is He) in worship or for asking one’s needs. 
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In other words, if a person asks other than Allah (Glorified and 
Exalted is He) for something that only Allah (Glorified and Exalted 
is He) is able to fulfill and believes that the one who he is asking 
from is the one who is the ultimate authority and is completely free 
in performing what he is asked to do, then this person would be 
considered as a polytheist. 


Therefore, the word in this verse ‘e’ or the sentence “ai ew leu 8” is in 
the meaning that, ‘we bear witness that we must not place anyone 
or anything along side with Allah (Glorified and Exalted is He) that 
we consider to be the initial (and independent) source of having an 
affect on our lives.’ 


However, if we ask intercession from the Prophets of Allah 
(blessings of Allah be upon all of them) or we ask for them to act as 
Intermediaries in the presence of the Almighty, then not only do we 
not negate this belief, rather, the Quran has itself invited the 
Prophet (prayers of Allah be upon him and his family) to this 
(Intercession) and sometimes, other people have even been 
commanded to seek Intercession from the Prophet of Islam (prayers 
of Allah be upon him and his family) as well. 


In verse 103 of Stratul Tawbah we read the following: 
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“O’ Prophet Muhammad!) Take from their (the 
believers) wealth some Sadagah. This act will 
purify them and make them clean and (at the time 
of taking a portion of their wealth, also) pray for 
them. Verily your prayers for them act as 
tranquility for them and Allah is the All-Hearing, 
All-Knowing.” 
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Also, in verse 97 of Sirah Yusuf, Yasuf’s brothers speaking to their 
father Ya‘qtib, ask of him: 


{Qwte is y Ws Wee se uul uP 
“O’ our father (Yaqtib), please ask forgiveness 


(from Allah) for our sins. Verily we are the ones 
who had committed an error.” 


Not only did Prophet Ya‘qiib (peace be upon him) not refute or 
reject their request, rather, he cooperated with them and said: 


(mo daelon) 


“Soon shall I seek Pies for you from My 
Lord.” 


Thus, according to these proofs, the issue regarding Tawassul and 


seeking Intercession from others, has been mentioned in the Holy 
Qur'an and is actually one of the clear commandments of Allah. 
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“And then surely when the servant of Allah (Muhammad) stood up 
calling upon Him (and calling others towards himself and read the 
Qur4an to them), they almost crowded him (to death).” 


a} 


In the continuation of the speech, in order to explain the amazing 
effect that the Glorious Quran and the worship of the Prophet 
(prayers of Allah be upon him and his family) had on others, it is 
mentioned that when the servant of Allah (Glorified and Exalted is 
He), Muhammad (blessings of Allah be upon him and his progeny) 
would stand up to worship Allah (Glorified and Exalted is He), and 
call upon his Lord, a group of the Jinn would gather around him.?° 


The word ‘1.’ in this verse is in the meaning of placing various 
things on top of or above one another. This term is used to refer to 
the astonishing surge of believing Jinn who had gathered around 
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the Prophet (blessings of Allah be upon him and his progeny) to 
listen to the recitation of the Quran during their first encounter with 
these heavenly words. This word is also used to refer to the 
incredible power of attraction that the alat of the Prophet (prayers 
of Allah be upon him and his family) had upon the Jinn. 


Two other commentaries also exist in relation to this verse. The first 
one is that the believing Jinn were trying to communicate to the 
companions of the Prophet (prayers of Allah be upon him and his 
family) that in order to hear the Prophet’s words, how it is possible 
that such a small number of Jinn who lived in Makkah would all 
gather around him and climb over top of one another. The meaning 
of this is that the group of Jinn had taken an example from his 
conduct and had hastened towards faith. 


The second interpretation is to state that when the Prophet (prayers 
of Allah be upon him and his family) was busy in his Salat and 
recitation of the Quran, the polytheists of Makkah would crowd 
around him so much and thus, they would make fun and annoy 
him. 


However, the last commentary given is not appropriate to suit the 
purpose of the Jinn who wanted to convey to the others about the 
religion and to encourage them towards accepting the faith; thus, 
one of the other two commentaries is much more suitable to accept. 
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“Say (O’ Muhammad): Surely I only call upon my Lord, and I do 
not associate anyone or anything with Him.” 


oF 


Say: I am not the guardian of the good or bad that 
reaches you! 


In these next five verses, in order to make the foundations of 
Tawhid (Oneness of Allah) even firmer and to negate all forms of 
polytheism which have been mentioned in the previous verses of 
this Stirah, the Prophet (prayers of Allah be upon him and his 
family) is first commanded to say to the people that he calls only 
upon his Lord and that he worships only Him and does not 
perform even the smallest amount of polytheism! 
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1585 Sb eI BUY Sis 
“Say (O’ Muhammad): Surely I do not control tor you evil and nor 
(do I control for you) any good.” 


o} 


The Prophet is then commanded to say to the people that he himself 
does not control or hold any authority in the evil or good that will 


come upon a person. 
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“Say (O’ Muhammad): Surely I have no protection from Allah trom 
anybody and nor can I find any place of refuge from other than 


Him.” 


In this verse, the Prophet adds that even if he were to act against the 
Truth, then he too would have no protection from Allah (Glorified 
and Exalted is He) and other than Him, he has no place of refuge or 
safety.26 


In this manner, no one can give Muhammad (prayers of Allah be 
upon him and his family) shelter or security, nor can anything 
provide him with this protection (other than the Creator). 
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From one point of view, this speech covers the topic of Tawhid in 
‘Tbadat which states that worship is reserved only for Allah 
(Glorified and Exalted is He); and from another point of view, it 
negates all forms of Ghu/uw or extremism in relation to the Prophet 
of Islam (prayers of Allah be upon him and his family). 


As for the people at that time, this verse showed them that not only 
do the false idols that they made with their own hands have 
absolutely no control or power over the lives of the people, but also 
the Prophet (prayers of Allah be upon him and his family) too with 
all his greatness and prestige could not directly be a place of refuge 
from the severe punishment of Allah (Glorified and Exalted is He). 


The final point of this verse is that it shows that there are things that 
the Prophet (prayers of Allah be upon him and his family) could not 
do by his own leave, and whatever powers or abilities he had, were 
all from Allah (Glorified and Exalted is He) and this also confirms 
the fact that Intercession and Tawassul (seeking an intermediary for 
one’s requests) are only permitted by the permission of Allah 
(Glorified and Exalted is He). 


The word ‘1-1’ mentioned in this verse is in the meaning of a place 
of certain security or safety and originally came from the root word 
“s_1’ which is in the meaning of a pit or hole, similar to the hole that 
is dug inside the grave of a person so that on one side of the grave, 
it resembles a niche and it is inside this niche that the body of the 
deceased is placed so that when the dirt is thrown on top of the 
grave to seal it, it does not fall on the body of the deceased. This 
niche also serves to protect the body from wild animals who may 
try to attack the corpse. Thus, any place that can be considered as a 
safe and secure place of safety has been referred to with this word. 


Just as has been mentioned in the previous verses, the meaning of 
this phrase too is that in relation to Allah (Glorified and Exalted is 
He), the Prophet (prayers of Allah be upon him and his family) even 
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has no power or ability on his own. However, he is able to request 
Allah (Glorified and Exalted is He) to remove the difficulties from a 
person or request Allah (Glorified and Exalted is He) to guide 
people worthy of receiving direction, and this is the essence of 
Tawhid and definitely is not polytheism! 


It is worthy to note that in this verse, the word “,2’ or loss is used as 
the opposite of ‘1+,’ or guidance. This points to the fact that the true 
profit and benefit for a person is guidance, just as has been 
explained in the speech of the Jinn in the previous verses where ‘2’ 
or evil had been used as the opposite of ‘1+,’ or guidance and thus, 
these two words go along with one another. 
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“(It is) only a delivering (of revelation) from Allah and (delivering 
of) His messages; and he who disobeys Allah and His Messenger, 
then surely for him is the fire of hell to abide therein for eternity.” 


a} 


In this verse it is mentioned that the Prophet is also commanded to 
tell the people that the only responsibility that he has is to convey 
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the messages that He has been given from Allah (Glorified and 
Exalted is He).27 


This verse is somewhat similar to what is found in Stratul Maidah, 
verse 92 in which it is mentioned: 


Cell HIT yt og Se Ul... 
“..know that only a clear deliverance of the 
message 1s (incumbent) on Our Apostle.” 


In verse 188 of Stiratul A‘raf, it is mentioned: 


ae a 


yy Ui cts Ue Vy bed UY 8 
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os Se 
“Say: I do not control any benefit or harm for my 
own soul except as Allah pleases; and had I known 
the unseen I would have had much of good and no 
evil would have touched me; I am nothing but a 
warner and the giver of good news to a people who 
believe.” 


For this verse too, there are other commentaries from the 
elucidators of the Quran such as: ‘I (Muhammad) have no place of 
protection for my own self except for the delivering of the message 
of Truth and the carrying out of the message.’28 


At this point, we need to ask the question that what is the difference 
between ‘>’ or to convey and ‘=u,’ which also means to convey a 


message? 
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Some commentators have said that ‘:>’ is in reference to the 
conveyance of the Usiil ad-Din, or the Roots of the Religion; 
whereas the word ‘yl.’ is in reference to the propagation of the 
Furii‘ad-Din, or the Principles of the Religion. 


Others believe that the word ‘;> ’ refers to the conveyance of the 
rules of Allah (Glorified and Exalted is He) whereas ‘= Yu.,’ refers to 
the actual application and putting into effect these rules and 
regulations. 


However, it is our opinion that both of these views return back to 
the first meaning and are actually emphasis for one another. This is 
based on various other verses of the Quran in which these words 
have been used in the same meaning such as in verse 62 of Stiratul 
A‘raf where it is stated: 


wy 14 5 3 ook \\, 
web Kel 
“‘Tconvey to you the messages of my Lord.” 
This is also mentioned in other verses of the Quran. 


In conclusion, at the end of this verse (of Stiratul Jinn), a warning is 
given that whosoever disobeys Allah (Glorified and Exalted is He) 
and His Apostle will have the fire of hell to abide in forever. 


From this verse it is clear that not every sinner, but rather the 


polytheists and the unbelievers are the ones who will be in the fire 
for eternity. 
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“Until when they all see that which they are threatened with, then 





shall they know who is weaker in helping and fewer in number.” 


oF 


The theme of these verses continues with the mention of the 
condition of the disbelievers and polytheists who continue to annoy 
the Muslims and consider them as being weak and vulnerable. This 
attitude of theirs will continue until the time when what they have 
been promised (by Allah (Glorified and Exalted is He)) comes upon 
them. It is at that time that they will realize who was truly the 
weaker and vulnerable and who was truly smaller in number!?? 


In this verse, we must ask the question, what is the meaning of the 
phrase ‘o,¢, 4’ or that which they had been promised — does it refer 
to the punishment of this world or the next life or both?? 
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There are various commentaries on this, however that which is the 
most appropriate is that its meaning is general and wide, because 
being small in number and weaker in ability and help is most often 
related to this world and thus, a group of Commentators have 
related this to the Battle of Badr as it was in this battle that the 
strength and power of the Muslims was weak. 


In various ahadith, this verse has also been used as commentary for 
the time of the return of al-Mahdi (may our souls be sacrificed for 
him). 


Therefore, if we take the meaning of this verse to be a wide, all- 
encompassing one, then it will apply to all of these explanations. 


In addition, in verse 75 of Stirah Maryam, it is mentioned: 


\ 
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“Until they see what they were threatened with, 


‘ ° 


ewe 


j 


either the punishment or the hour; then they shall 
know who is in more evil plight and weaker in 
forces.” 


In any case, the tone of this verse clearly points to the fact that the 
enemies of Islam - although powerful and large in number — would 
eventually be defeated. 


The Holy Quran gives the believers heart-warming and good 
tidings that in the end, even though they are small in number and 
over powered, they will be victorious and their enemies will be the 
ones who will be destroyed. 
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A Few Points 
Truthfulness of the Leaders Sent by Allah 


One of the characteristics of the leaders sent by Allah (Glorified and 
Exalted is He), as opposed to the leaders sent by Shaitan, is that the 
leaders sent by Allah (Glorified and Exalted is He) are never 
pretentious, nor do not think themselves as greater than others, 
proud, or conceited. 


However, with the likes of Fir‘awn, we see him foolishly proclaim: 
et AS of 
“Tam your lord, the most high!” 
We also see Fir‘awn proclaim to the masses that: 


“And these rivers that flow beneath me by my 
permission.” 


The leaders sent by Allah (Glorified and Exalted is He) are humble 
and modest and always consider themselves as low, humble 
servants of Allah (Glorified and Exalted is He) who, in the presence 
of His power, have no ability or command. 


In verse 110 of Siratul Kahf, we read the following: 


“Say (O’ Muhammad), verily I am only a human 
being just like you. It has been revealed to me (by 
Allah)...” 
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In another place in the Quran, it is mentioned: 


Meret aM ate eee 

Sgt pl Y! Chas 
“And I do not know what will happen to me or to 
you and I follow nothing except that which has 
been revealed (by Allah) to me and I am not but a 
clear warner to you.’ 


In yet another verse of the Quran, we read the following: 


“Say (O’ Muhammad!) I do not say to you that with 
me are the treasures of Allah nor do I have 
knowledge of the Unseen nor do I say (to you) that 
Iam anangel.”?! 


Even if some of these leaders of Allah (Glorified and Exalted is He) 
reached to a level of temporal power over the creations, they still 
did not change and people such as Prophet Sulayman (peace be 
upon him) said: 


Tes Oe wo be ity lis } 
“This is from the grace of my Lord. a2, 


It is interesting to note that in various verses of the Glorious Quran, 
there are some very stern and harsh phrases that are used to 
address the Prophet of Islam (prayers of Allah be upon him and his 
family). In such verses, Allah (Glorified and Exalted is He) 
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threatens and warns him that he too must be very careful of his 
responsibilities. 


The entire collection of these verses and the previous ones 
discussed, which are not a small number in the Qur’an, attest as a 
living proof of the truthfulness of this noble Prophet (blessings of 
Allah be upon him and his progeny). If this were not so, then what 
would be the use that amongst the people who were willing to 
grant him any rank or position in the community, the Prophet of 
Islam (blessings of Allah be upon him and his progeny) would 
announce his noble rank to the people which was completely out of 
the thought and imagination of the people and which was 
something completely unquestionable. This (claiming a high status 
or rank in the community) is something that a great number of 
leaders of Shaitan have done in the past, as history tells us. 


Without doubt, the verses that are currently under discussion are a 
living proof of the truth of the message of the Prophet of Allah 
(blessings of Allah be upon him and his progeny). 


A Large Number of Followers is not Important, the 
Faith of the Followers is Important! 


In various verses of the Quran, this point has constantly been 
brought up that in every time period, the oppressors and tyrants 
pull large groups of people into their following and lead these 
people against the Prophets. 


In order to ridicule and make fun of the companions of Misa (peace 
be upon him), Fir‘awn said: 


yk ov hoe 74 ) 0 
Ophlb 5) eV 0 
“Most surely, this is a small group of people.’ 


The polytheists of ‘Arabia are quoted as saying: 
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© ED cule AEG STG VLA GST SSD 
“We have more wealth and more children and we 
will not be punished. 4 


Sometimes, even one person who has riches but does not have any 
belief or faith will stand up in front of a believer and people around 
him and addressing him say: 


€ Qa eg uk otal) 
“T have greater wealth than you and am mightier in 
followers.’ 


On the opposite side however, the believer who is trying to emulate 
the Prophets and leaders appointed by Allah (Glorified and Exalted 
is He) will never rely on having a large group of people around 
him. Their thought pattern and logic will be: 


(au oak se i Le aL a F sD 
“How often has a small party of peeps Helse a 
large party of people by the permission of Allah. ’°6 


Amir al-Mo'minin ‘Ali ibn Abi Talib (peace be upon him) has been 
quoted as saying: 


salal ala (4g Gb b lpbo EY Soul lg 
“O’ people! Do not be frightened while on the path 


j 
of guidance due to the small number of people on 
it, 7 


The history of the lives of the Prophets, especially the life of the 
Prophet of Islam (prayers of Allah be upon him and his family) also 
shows us how a large group of people who had no faith, however 
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possessed all forms of power and strength were defeated, by a 
small group of believers. 


The Holy Quran, narrating the story of the Bani Israil, Fir‘awn, 


Talat, Jalit and the verses in reference to the Battles of Badr and 
Ahzab also display this fact to us. 
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The Knower of the Unseen is Allah (Glorified and 
Exalted is He)! 





Day of Judgement) the term. 


Since in the previous verses, there was a hint that sooner or later the 
punishment of Allah (Glorified and Exalted is He) will overcome 
these evil people, this question comes to mind that when will this 
promise take place? 


Just as the Commentators of the Quran have mentioned in relation 
to the events surrounding this verse that some of the polytheists 
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such as Nadhr ibn Harith, who after the previous verse was 
revealed asked this same question, the Quran in reply to his queries 
answered him thus: “Say: I do not know whether that with which 
you are threatened be nigh or whether my Lord will appoint for it a 
term.” 


This knowledge (of the Time) is something that is specifically 
reserved to the Pure Essence of Allah (Glorified and Exalted is He) 
and is something that He has kept hidden from His servants, in 
order for Allah’s (Glorified and Exalted is He) examination and trial 


of the people to be perfected. 


Why is this done? In simple terms, if we knew that the time of the 
Day of Judgement was very close or in the distant future, then the 
tests and trials that we are put through would have no value. 


The word in this verse ‘1—’’ is in the meaning of a period of time, 
with a difference that according to Raghib in his dictionary of 
Quranic terms, A-Mufradat, he mentions that ‘o\_.;’ or a period of 
time refers to a time period that has both a beginning and an end, 
however, -/ as found in this verse is only used when referring to the 
end of a time period. 


It has also been mentioned that ‘.—’ and the word ‘1’ are the same 
from the point of view of their meaning with a slight difference that 
‘x! is in the meaning of a time period which is not fixed, whereas 
‘ae’ is for a fixed time period, even if it be an extended or prolonged 
time period. 


In any case, in the verses of the Glorious Qur'an, we see that every 
time the Noble Prophet (prayers of Allah be upon him and his 
family) would be asked about when the Day of Judgment would 
take place, he would express his lack of knowledge and reply that 
this knowledge is only with Allah (Glorified and Exalted is He). 
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It has been mentioned in a hadith that one day, the Angel Jibrail 
(peace be upon him) came to the Prophet of Islam (prayers of Allah 
be upon him and his family) in the form of a desert ‘Arab, and of 
the many questions that he asked the Prophet, one of them was: 


BLS oF gol 
“Tell me, when will the Day of Judgement take 


place?” 


The Prophet (blessings of Allah be upon him and his family) 
replied: 


We ary Pee ae oe gta 
BEST oe EL ie J pened L 
“The person whom you are asking this question to 


(regarding this issue) is no more knowledgeable 
that the one who is asking the question!” 


Once again, the desert ‘Arab, this time in a loud voice asked: 


rGe 8 


“O’ Muhammad! When will the Day otf Judgement 


be??” 


The Prophet (blessings of Allah be upon him and his family) 
replied: 
Old Sa La sais’ UT ees 


“Woe upon you! The Day of Judgement WILL 
COME! Go aheadand tell me what you have 
prepared for that day?” 
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The ‘Arab replied, “I have not read many alat nor have I fasted a 
lot, but Ilove Allah and His Messenger.” 


The Prophet (blessings of Allah be upon him and his family) 
replied: 


oO a foe nee fe 


“Thus, you will be with those people who you 
love!” 


Anas, one of the companions of the Prophet relates that: 


gfe 


easel Lig we Biche 0 yall cals 
“The Nihichine were not delighted with any other 
speech, as they were with this one.’°8 
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“The Knower of the Unseen! So then He does not reveal His secrets 


to anyone.” 


Continuing in this discussion, one general rule is mentioned in 
relation to the Knowledge of the Unseen (‘Ilm al-Ghaib) that Allah 
(Glorified and Exalted is He) does not reveal the hidden knowledge, 
except to those people whom He wants to give this knowledge to.°? 
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“Except to him whom He is pleased with from among (His) 
Messengers so then surely He places betore him and behind him a 
guard.” 


oF 


Thereafter, one exception to this rule (of Knowledge of the Unseen) 
is expounded upon. Allah (Glorified and Exalted is He) tells us that 
the Knowledge of the Unseen is limited to all except Him and those 
whom He is pleased with from among His Messengers. When 
Allah (Glorified and Exalted is He) intends to grant Knowledge of 
the Unseen to His select servants, then He sends revelation (Wahi) 
to them. 


Allah (Glorified and Exalted is He) also adds that He places in front 
of and behind such a Messenger a guardian. 
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The original meaning of the word in this verse ‘s—2,’ is the root 
meaning which is to prepare to protect something and it also 
applies to the person doing this action and the thing he is 
protecting. This word is used in both the singular and plural form — 
meaning that it can refer to a single person protecting something or 


a group of people protecting something. 


The meaning of this word in this particular verse refers to the 
Angels that Allah (Glorified and Exalted is He) commands - after 
sending down the revelation - to protect the Prophet from any 
forms of evil, to keep all the evils of Shaitan from the Jinn and 
humanity away from him, and to keep all types of evil whisperings 
away from the Prophet of Allah (blessings of Allah be upon him and 
his progeny) so that the message of Allah (Glorified and Exalted is 
He) can be conveyed to the people without any reduction or 
increase in its content. 


This in itself is one of the proofs of the infallibility of the Prophets, 
that with the help of these hidden forces and the assistance of Allah 
(Glorified and Exalted is He) and the watchful guidance of the 
Angels, they are safe from slips and errors. 
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“So that He may know that they have truly delivered the messages 
of their Lord, and He encompasses what is with them and He 
records the number of everything.” 


a} 


In this final verse of the Stirah, the evidence of a protector and 
defender (of the Sacred word) is explained as one that “...may 
know that they have truly delivered the messages of their Lord...”” 


However the meaning of this verse is not that Allah (Glorified and 
Exalted is He) does not know anything about his Prophets, and then 
later comes to know of it — since the knowledge of Allah (Glorified 
and Exalted is He) is Eternal meaning that His knowledge was 
always there, will always be there, and is never ending. 
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Rather, the meaning of this verse is that the knowledge of Allah 
(Glorified and Exalted is He) takes shape externally in the physical 
world. Thus, the Prophets are charged with propagating His 
message and teachings, and through this, they have fulfilled their 
responsibility to Allah (Glorified and Exalted is He). 
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Various Points 
1. An in-depth investigation regarding Tlm al-Ghaib 


By paying close attention to the various verses of the Qur’an, it is 
clear that there exists two groups of verses in relation to ‘Ilm al- 
Ghaib — Knowledge of the Unseen. The first group are those verses 
which limit this knowledge strictly to Allah (Glorified and Exalted 
is He) and negate it for all others such as verse 59 of Stratul An‘m: 


GA UAL Y ial Qo ts } 
“And with Him are the keys of the unseen treasure 
—none knows them except He...” 


Also, we have in the Quran, that which has been mentioned about 
the Prophet (blessings of Allah be upon him and his progeny) in 
Stratul Anam, verse 50: 


b Boe 8 fy? 


Vy alt ts Pe 1G} 


= 
“Say (O’ Muhammad): I do not say to you that I 
have with me the treasures of Allah, nor do I know 


the unseen.” 


In verse 188 of Stratul A‘raf, we read the following: 


(@ Aly Ge Gal bios yh) 
“Had I known about the unseen, I would have 


gained much good.’” 


The last verse in this discussion is found in Strah Yiinus, verse 20, 
we read: 
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€ ep Dat sp 
“Say (O’ Muhammad), Certainly the (Knowledge of 
the) Unseen is solely reserved for Allah.” 


There are many more verses such as these in the Quran, however, 
we will suffice with these. 


The second group of verses are those which clearly indicate that the 
Prophets and intimate friends (Awliyah) of Allah (Glorified and 
Exalted is He) have a general knowledge of the Unseen as has been 
mentioned in verse 179 of Sarah Ale ‘Imran which states: 


o 
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“And Allah does not inform you of the unseen. He 
chooses for such information anyone of His 


Messengers as He desires.” 


Also, in relation to some of the miracles of Prophet Isa al-Masih 
(peace be upon him), it is mentioned that: 


7 ee are a go Mba > REEL eh ay 4y ae \\y 

SS ge gb Og Ad F Ley OSH Ly, KET PF 
“T (Prophet ‘Tsaé) inform you of what you eat and 
what you store in your house.“#! 


If we look at the exception mentioned in the verse under discussion 
(verse 27 of Stiratul Jinn), we see that Allah (Glorified and Exalted is 
He) has allowed a portion of the Knowledge of the Unseen to be 
known to His chosen Messenger (since in ‘Arabic, if there is ever an 
exception (in a sentence) preceded by a negation, it always refers to 
an affirmation): 
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“Except to him whom He is pleased with from 


among (His) Messengers so then surely He places 
before him and behind him a guard.” 


From another point of view, the number of verses of the Quran that 
give us information about hidden matters are not few, such as the 
second to fourth verses of Stratul Rim: 


ae oN a = ae ame 
“The ‘Ragians are i In a near Bae and 
they, after being vanquished, shall overcome 
(within a few years) and they will be victorious. 
All matters of the past and future are in the hands 


of Allah. The believers will enjoy the help of Allah 
on that Day. “# 


Also, in verse 85 of Stratul Qasas, Allah (Glorified and Exalted is 
He) tells us: 


{Gp of 431) ofa le (23 wall op 
“Certainly the One who had made the Quran 
incumbent upon you will return you to your 
starting point (Makkah).” 


Also, in verse 27 of Stiratul Fath, we read the following: 
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CaaaT AUT ob Of Al SalT eacST SL 2d Pp 
“Certainly you shall enter into the Masjid al-Haram, 
with the permission of Allah, in security.” 


There are also many more verses of the Quran such as these. 


In principle, the heavenly revelation (Wahi) that is sent down to the 
Prophets is also a form of Knowledge of the Unseen which is placed 
at their disposal - thus, how can we claim that these personalities do 
not have access to the Knowledge of the Unseen when we know 
that revelation has come down to them? 


Besides all of these proofs, we have numerous ahadith that show 
that Prophet Muhammad (prayers of Allah be upon him and his 
family) and the Infallible A’immah (peace be upon all of them) had 
access to the Knowledge of the Unseen. 


Sometimes, they were given the knowledge of what would happen 
in the future such as the victory of Makkah, and the event 
surrounding Hatib ibn Abi Balta‘ah, who wrote a letter to the people 
of Makkah which he gave to a woman named Sarah and she was to 
convey the letter to the polytheists of Makkah. She was close to 
being attacked by the Muslim army when she hid the letter under 
her long hair and continued on towards Makkah. 


The Prophet (blessings of Allah be upon him and his progeny) 
ordered ‘Ali (peace be upon him) and a company of troops to go 
after her. The Prophet (blessings of Allah be upon him and his 
progeny) also informed the group of Muslims that when they reach 
to an area known as Rawdha al-Khak they will meet this woman, 
who has a letter from Hatib in her possession which is supposed to 
be given to the polytheists of Makkah. The Prophet (blessings of 
Allah be upon him and his progeny) also commanded them to take 
the letter from her. When the Muslim army found her, she initially 
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denied having such a letter, however after repeated requests to her, 
she finally handed over the writing to ‘Ali (peace be upon him) and 
the group of Muslims.*4 


There are also events such as the prediction of the Battle of Mitah, 
and the martyrdom of Ja‘far ibn Abi Talib (peace be upon him) and 
other soldiers and warriors in the Muslim army, which the Prophet 
(blessings of Allah be upon him and his progeny) told his followers 
while they were still in Madinah.* 


Such examples in the life of the Holy Prophet (blessings of Allah be 
upon him and his progeny) are not small in number. 


In Nahj al-Balagha, there are many forecasts to the events that 
would take place in the future, which show that Imam ‘Ali ibn Abi 
Talib (peace be upon him) also had access to this hidden 
knowledge. One such example of this can be seen in the 13th 
Khutbah in which the people of Basrah were degraded, in which 
Imam ‘Ali ibn Abi Talib (peace be upon him) said: 


Ce BL BRS ee Ul ET Je ‘is 
SS Wy lad Ub 


\ 
or 


“So then it is as though I see its Masjid like the 
upper part of a boat or a sitting ostrich which Allah 
had sent down punishment to from above and 
below and drowned all that were within her 
protection.” 


In other ahadith which have been narrated in both the books of the 
Ahl as-Sunnah and Shi'a, there are many other forecasts from Imam 
‘Ali (peace be upon him) concerning events that would happen in 
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the future; such as one where he told Hajr ibn Qais that after his 
death, Hajr would be forced to curse ‘Ali (peace be upon him).*° 


Another example concerns Marwan in which it was mentioned that 
he would hold the flag of corruption and despotism in his old age.4” 


Amir al-Mominin ‘Ali ibn Abi Talib (peace be upon him) told 
Kumail bin Ziyad (may Allah be pleased with him) that the tyrant 
Hajjaj ibn Yasuf would be his killer.*® 


In regards to the Khawarij of Nahrawan, Imam ‘Ali (peace be upon 
him) mentioned that in this battle, people would not die from his 
side and from the opposite side, not even ten people will be saved, 
and just how he predicted, it came true.” 


Concerning the burial place of Imam Husayn (peace be upon him), 
when Imam ‘Ali (peace be upon him) was passing by the land of 
Karbala, he spoke certain words in regards to this to his companion, 
Asbagh ibn Nabatah.°? 


In the book, Fadhail al-Khamsah, there are countless ahadith from 
the Ahl as-Sunnah in regards to the vast knowledge of Imam ‘Ali 
(peace be upon him) of which, to narrate them all here is not 
possible for us.>! 


As well, in the ahadith from the Ahl al-Bait (peace be upon him), 
there are many traditions which point to the fact that the sinless 
Aimmah had Knowledge of the Unseen. For those who would like 
to read more about this, one can refer to al-Kafi, Volume 1, in the 
various sections which mention these ahadith. 


Also, the Late ‘Allamah Majlisi in his work, Bihar al-Anwar in 
volume 27, has narrated quite a large number of ahadith, which fill 
some 22 chapters on this topic. 
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These ahadith which speak about the Prophet (blessings of Allah be 
upon him and his progeny) and the A’?immah having Knowledge of 
the Unseen have actually reached to the level of tawatur (meaning 
that these ahadith have been so consecutively narrated that it is not 
possible to deny the text) in terms of ‘Ilm al-Hadith. 


Now the question remains that: How can one explain some of the 
verses of the Holy Quran and the ahadith which deny that anyone 
other than Allah (Glorified and Exalted is He) has Knowledge of the 
Unseen, while other verses state some can have this knowledge? 


Different answers are given to this question — including the 
following: 


1. The most popular answer which helps us reconcile these two 
conflicting views is that the meaning that “Knowledge of the 
Unseen is confined to Allah” is that it is His Own and Personal 
knowledge. Therefore, no other person has the ability to know this 
knowledge except with His permission and whatever knowledge 
others have is from Him and through His Grace upon them. 


The proof of this is the verse that is under discussion which states: 


pF) ge Neely let aN ic} 
hey ale oe cal op US A I on 


o\r 


“The Knower of the Unseen! So then He does not 
reveal His secrets to anyone. Except to him whom 
Fe is pleased with from among His Messengers so 
then surely He places before him and behind him a 
guard.” 


In Nahj al-Balagha, this same point has been mentioned when ‘Ali 
(peace be upon him) informed others of events that would happen 
in the future (for example, the invasion of the Moguls into the 
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Islamic Empire). One of his companions said, ‘O’ Amir al- 
Mo'minin! Do you claim to have Knowledge of the Unseen?’ The 
Imam laughed and replied: 


° sorte ge tan® recs |! a AG ° ss BPs aie 
ee Se ae ee 
“This is not Knowledge of the Unseen, rather, this 


is that knowledge which was taught to me by the 
possessor of knowledge (the Prophet).’©? 


This explanation is one that a great number of scholars and 
researchers have agreed upon. 


2. The Knowledge of the Unseen are of two types — the first is that 
which is specifically limited to Allah (Glorified and Exalted is He) 
and no one except for Him knows it, such as when the Day of 
Judgement will take place and other such issues. The second type is 
that knowledge which He teaches to His Prophets (peace be upon 
them) and intimate friends. Again, in Nahj al-Balagha, under the 
same speech (as quoted above), we read the following: 


Or 9? 


tint 2. AlN si Ue 9 el le a ole Ul 5 
gH aa gle dite als Fol Pal 
Ae rea 


“Verily knowledge of the oe is the Peutess 
of the Day of Judgment and what Allah has 
mentioned in His Saying: € Verily, Allah is He with 
Whom is the knowledge of the Hour and He sends 
down the rain, and He knows what is in the womb; 
and no soul knows what he shall earn tomorrow; 
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nor does any soul know in what land he shall die 
in. p93 


Then to further explain this, the Imam (peace be upon him) added: 


col te ig taf Sot ot fa Uae ut 


thy Cle hs Gus ow be UY 2 ; 
Bh tes 5 wales Gla 5 ot 5 te ge 


ele le pha y ge Gi 


“Theretore, Allah alone has knowledge in reference 
to that which is in the womb of the mother - 
whether it is a boy or a girl: whether it is beautiful 
or ugly; whether it will be generous or miserly; 
whether it will be successful or misfortunate; 
whether that (which is in the womb) would be the 
fuel for the hell fire or relaxing in the gardens in the 
company of the Prophets. This is the Knowledge of 
the Unseen which no one knows other than Allah. 
Other than this, there is knowledge which Allah 
taught His Messenger (blessings of Allah be upon 
him and his progeny) which he has taught me and 
he (the Prophet) also prayed tor me that my bosom 
may retain it and my ribs my hold it.’4 


It is possible that some people are given general knowledge in 


relation to the state or sex of the fetus, or the falling of the rain, or 
other things like this, however, complete and comprehensive 
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knowledge and the ability to inform others of those particular 
characteristics is only reserved to the pure Essence of Allah. 


This can be seen in the knowledge of Qiyamah that we too have a 
general knowledge of this day; however we are not given 
information of the particular characteristics and all of the 
peculiarities of it. 


Therefore, if in the ahadith we see that the Prophet (blessings of 
Allah be upon him and his progeny) or the A’immah (peace be upon 
them) gave others knowledge of a baby that would be born, or 
when the end of the life of a person would come, then we must say 
that this knowledge is related to that general knowledge that they 
were granted by Allah (Glorified and Exalted is He). 


3. Another way to combine the interpretation of these two theories 
by using the verses of the Quran and ahdadith is to state that the 
secrets of the unseen are recorded in two separate areas: the + 5! - 3! 
(Lawhul Mahfiz) or the Guarded Tablet (this is the special, guarded 
knowledge only available to Allah) in which no changes or 
variations can take place and of which not a single soul has 
information of; and the second area is the =) , +! (Lawh Mahw 
wa Ithbat) or the Tablet of Change and Confirmation. The 
knowledge contained on this tablet is changeable and alterable 
depending on certain conditions. It is the knowledge contained 
here, which is also Knowledge of the Unseen, that is not limited to 
Allah (Glorified and Exalted is He) alone, and thus, others can have 
access to this knowledge. 


It is because of these two different areas where knowledge is stored 


that we have the following narration from Imam Ja‘far as- adiq 
(peace be upon him): 
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5 Leas LBL AY) Els I Ue ab by 


4o4e 


Poeceltigere ee “Kye CF ua alt) 
“One type of knowledge is that which only Allah 
has and no one else knows. Another type of 
knowledge is the type which He has informed 
Angels, Prophets and Apostles, and we (the Ahi al- 
Bait) also know it.’©° 


The following has been narrated from Imam ‘Ali ibn al-Husain 
(peace be upon him): 


wish 
“Tf one verse had not been in the Holy ee [also 
would have informed you of the past happenings 
and what will happen until the Day of Judgement.” 
The Narrator says that he asked the Imam: “Which 
verse is that?” The Imam replied: “Allah says: 
‘Allah makes to pass away and establishes what He 
pleases, and with Him is the basis of the Book.’” 


In this argument, the knowledge has been divided into definite and 
indefinite. In the preceding argument it was part or full (how much 
of the knowledge). (Ponder over it). 


4, Another way to explain the difference is that in practice, Allah 
(Glorified and Exalted is He) has complete knowledge over all that 
which is hidden (to others) and it is possible that the Prophets and 
intimate friends of Allah (Glorified and Exalted is He), in practice or 
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on their own, do not have access to this knowledge. However, 
when they intend or wish to know such things, then Allah 
(Glorified and Exalted is He) teaches it to them. Of course this 
intention or wish is only with the permission and pleasure of Allah 
(Glorified and Exalted is He). 


Therefore, to summarize the verses of the Quran and ahadith that 
tell us that the Prophet (blessings of Allah be upon him and his 
progeny), Aimmah (peace be upon them) and others do not have 
Knowledge of the Unseen means that at that exact time, they do not 
possess the knowledge; and those verses or ahadith which say that 
they do possess Knowledge of the Unseen mean that they have the 
ability to gain such knowledge (from Allah, (Glorified and Exalted 
is He)). 


This can be compared to a person who is given a letter from 
someone and is requested to pass the letter to a third person. In this 
example we can say that the person who was given the letter does 
not know what it contains. However at the same time, he is able to 
open the letter and read it contents (as long as the person who gave 
him the letter gave him the permission to do so). In this event, he 
would have knowledge of what is contained in the letter. If he does 
not give him permission, then he would remain unaware of its 
contents. 


The best example of Knowledge of the Unseen, after combining all 
the meanings of the ahadith that have been mentioned can be found 
in Al-Kafi in the section titled, “Surely the A’timmah, when they 
want to know something, they are taught it!” 


There is a hadith from Imam Ja‘far as- adiq (peace be upon him) in 
which he stated: 
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“When the Imam intends to know something, Allah 
teaches that thing to him.’©” 


This interpretation clears up a lot of the difficulties and 
misunderstandings in relation to the knowledge of the Prophet 
(blessings of Allah be upon him and his family) and the A’immah 
(peace be upon them all) such as: how is it possible for them to 
drink water or eat food that is laced with poison whereas we know 
that it is not permitted for a person to do an act that will lead to 
danger of losing his life. Thus, we must say that in such examples, 
the Prophet (blessings of Allah be upon him and his family) or the 
Aimmah (peace be upon them all) have not been given the 
permission by Allah (Glorified and Exalted is He) to make use of 
the Knowledge of the Unseen that is there and usually available to 
them. 


Also, sometimes the betterment requires that the Prophet (blessings 
of Allah be upon him and his family) and A’immah (peace be upon 
them all) are not made aware of a certain thing or that they are not 
told of it, so that the event can pass as a test for them which would 
result in their completeness as a human being. For example, it has 
been mentioned in the event recorded in history known as Lai/atul 
Mabit in which ‘Ali (peace be upon him) slept on the bed of the 
Prophet (blessings of Allah be upon him and his family), in which it 
has been narrated from ‘Ali (peace be upon them all) that he himself 
said that he did not know whether the polytheists of the Quraish 
would attack him on that night and he would become a martyr in 
the way of Allah (Glorified and Exalted is He) or if his life would be 
spared? 


In this instance, the betterment requires that the Imam (peace be 
upon him) is not made aware of the outcome of his actions so that 
the Divine test of Allah (Glorified and Exalted is He) can take form. 
Thus, if the Imam (peace be upon him) knew that he was going to 
be sleeping on the bed of the Prophet (blessings of Allah be upon 
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him and his family) and then the next morning, he would wake up 
safe and sound, then this would not be an act of honour or glory for 
the Imam (peace be upon him); and that which is mentioned in the 
verses of the Quran and the ahadith in relation to the importance of 
this act of self-sacrifice would not have had any meaning. 


Of course, the issue of Knowledge of the Unseen being accessible if 
the Prophet (blessings of Allah be upon him and his family) or 
A’immah (peace be upon them all) wish clears up this and other 
types of confusions. 


5. Another way to reconcile these differing views that are found in 
the ahadith in relation to Knowledge of the Unseen (however, 
please note that this way of reconciliation is in relation to some of 
the narrations as well and that the people who were being spoken 
to in these various ahadith were different people) is that some of the 
companions of the Prophet and A’immah had the ability to 
understand and accept the issue of Knowledge of the Unseen in 
relation to the A’immah (peace be upon them all) such that it could 
be told to these companions in its entirety. However in relation to 
various other companions, they were either to weak (of faith) or 
unable to understand and accept such concepts. 


For example, we read a hadith that once Abi Basir and a large 
group of companions were in the house of Imam Ja‘far as- adiq 
(peace be upon him) when all of a sudden the Imam entered the 
room upset, sat down and said the following: 

Spal ws Le WSBT ALS Ul oes als LAE b 


3 \ 
erie} ! Woo 


7 BE ale wp Come a ey GE alll 


- bye gaye £ 3 oo '7 ¥ 
gh MU Sige Gl gd Ceale Led gu 
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“Tt is surprising that some people think that we 
have Knowledge of the Unseen (Ilm al-Ghaib). No 
one apart from Allah has this knowledge. I wanted 
to reprimand my female-slave however she has 
disappeared from my presence and I do not know 
which room of my house she is in.’°8 


The narrator of the hadith then said, “When the Imam stood up and 
left the assembly, me and a group of the companions got up and 
went into the house of the Imam and said to him, ‘May we be 
sacrificed for you in! In regards to what you said relating to one of 
your female servants that you do not have the Knowledge of the 
Unseen, however we know that you have various types of 
knowledge, thus, why did you say what you did concerning your 
female slave?’” 


The Imam (peace be upon him) then elaborated on his statement 
which contained an explanation about Knowledge of the Unseen. 


It was clear that in the gathering, there were people who did not 
have the ability or aptitude necessary to understand and 
comprehend the meaning, nor did they have a deep cognizance of 
the Imam (and this is why he said what he did). 


It must be pointed out that these five points mentioned do not 
oppose or contradict one another and all of these points can be 
taken as truthful. (Ponder on this) 


2. Another Way to Prove that the Prophets 
and A’immah have Knowledge of the Unseen 





At this point, we present two other proofs that confirm the truth 
that the Prophet (blessings of Allah be upon him and his progeny) 
and the Sinless A’immah (peace be upon them all) have a general 
Knowledge of the Unseen. 
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First: The jurisdiction of the Prophet (blessings of Allah be upon 
him and his progeny) and the A’immah (peace be upon them all) 
was universal and for all time, thus it was not limited. Rather, the 
Apostleship of the Prophet (blessings of Allah be upon him and his 
progeny) and the leadership of the A’?immah (peace be upon them 
all) was world-wide and eternal. Thus, how is it possible that 
someone can be given such a wide jurisdiction and authority, but 
yet at the same time are only given knowledge of that particular 
time and place in which they are living in? 


Is it possible for a person who is for example, given the 
responsibility of being a governor or administrator of a large 
country to not be aware of that area and at the same time be able to 
fulfill his role of authority or control over that area? 


In other words, the Prophet (blessings of Allah be upon him and his 
progeny) and A’immah (peace be upon them all) had to give 
guidance, instructions and lay down laws which would help people 
who would come in the future and in all lands and not only be 
limited to those who were their contemporaries. This is not possible 
except by possessing at least a small portion of the Knowledge of 
the Unseen. 


Secondly: There are three verses of the Holy Quran which if we 
place them next to one another, would fully explain the Knowledge 
of the Unseen that had been granted to the Prophet (blessings of 
Allah be upon him and his progeny) and A’immah (peace be upon 
them all). 


1. The first is about a person named Asif bin Barkhiya, who in the 


twinkling of an eye, brought the throne of Bilgis to the court of 
Prophet Sulayman (peace be upon him): 
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of JS 4 Gist Uf Ou SST tle sks calf ULI D 


Z ei Z \o-- Pee er Oe 
fab op a JU Re ah UT Ci au Gael 
s 


“One who had some knowledge of the book said: I 
will bring it to you in the twinkling of an eye. Then 
when he saw it settled beside him, he said: This is 
by the grace of my Lord.” %? 


2. The second verse states: 


we Bas Ay (Sy i ee dl as BP 
SS 
“Say: Allah is sufficient as a Witness between me 


and you and whoever has knowledge of the 
book. ©? 


In many narrations both in the books of the Ahl as-Sunnah and 
Shi'a, it is stated that when the Prophet (peace be upon him and his 
family) was asked by Abii Said Khudri about “One who had some 
knowledge of the book (min al-Kitab)?'®! the Prophet (blessings of 
Allah be upon him and his progeny) replied that it was the 
successor of his brother Sulayman bin Dawid. Then he asked the 
Prophet that who was the one who “has (complete) knowledge of 
the Book?”®? He replied: It is my brother ‘Ali ibn Abi Talib.” 


Paying attention to the first verse that states, ‘...some knowledge of 
the book’ (which has been related to be in reference to Asif ibn 
Barkhiya) is a fraction or a share of the knowledge; whereas in the 
second verse, ‘knowledge of the book’ (which has been related to be 
in reference to ‘Ali ibn Abi Talib (peace be upon him)) is complete 
knowledge. Therefore, the difference between the station of 
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knowledge that was granted to Asif and that which was granted to 
‘Ali (peace be upon him) is made clear. 


3. The third verse under discussion is: 


veteet JS Gla GUS lle Wi... 
“..and We have revealed the Book to you clearly 
explaining everything...” 


It is clear that one who knows the secrets of this Book, must also 
have Knowledge of the Unseen, and this is in itself clear proof that 
it is possible for men from among the intimate friends of Allah 
(Glorified and Exalted is He) to have Knowledge of the Unseen, by 
the permission of Allah (Glorified and Exalted is He).® 


3. An In-Depth Study Regarding the Creation of the Jinn 





The Jinn, just as the literal meaning of the word denotes, are 
creations which are unseen as having many characteristics. It has 
been mentioned in the Quran that: 


1) They are beings that have been created from fire, as opposed to 
man who has been created and fashioned from dirt: 


Oball Ge GE) RS Italo ty, oly Ge 


CD fe gator 


“He created man from dry clay like Earthen vessels, 
and He created the Jinn from fire tree of smoke.”©® 


2) The Jinn are creatures that have knowledge and understanding 
and are able to discern between truth and falsehood. They also 
have the power of logic and deduction. (See various Ayat of Stratul 
Jinn, as have already been mentioned) 


120 


Tafsir of Stratul Jinn 





3) The Jinn too have a responsibility towards their Creator. (Various 
Ayat of Stratul Jinn and Sairatul Rahman) 


4) A group of them are righteous believers, and a group of them are 
non-believers: 


a le \3 Ve \ - \ a ee, é \\, 
€ 1005 Gib US Ws oS EG oa & Uf, } 
“As for us, certainly some of us are righteous and 


others are not. We have all followed different 
paths. ©” 


5) They too have a day when they will be brought together and will 
have to account for their deeds: 


(bs Sas 1G ob UF } 
“However, the deviators from the Truth will be the 
fuel for hell. © 


6) They used to have the ability to go to the heavens and even 
received knowledge from there and used to steal information, but 
this was later on was forbidden for them: 


ines Ll iv 
“We used to sit near by and try to listen to the 


heavens, but shooting flames now await those who 
try to do that.’©? 


7) Some of them are able to meet and communicate with human 


beings, and are able to increase their limited knowledge and 
information, relating to some of the secrets of the world: 
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call if * Jey ike yl & 2 ley ols aN, } } 
ats Syl 
“Certain human beings sought refuge with certain 


Jinn and this increased the rebelliousness of those 
Jinn. “70 


8) From among them, we find some that have great powers and 
strength, just as we find among humans beings as well: 


tee ay ar Ee fe eee 8 
“a8 of 5 a ELT uf Sat Ly de JEP 
(ile ce Jy 

“A monstrous Jinn said, “T can bring it (the Throne 


of Bilgis) before you even stand up. Verily I am 
powerful and trustworthy.’”! 


9) Some of them have the ability to perform tasks on behalf of 
human beings, as has been mentioned in the Quran: 


Ls J Oglan .. a Oy HOE GS Sa oA all 34D 
De Ol ss ogls e 
“.and of the Jinn there were those who worked 
before him (Sulayman) by the command of his Lord 
.. they made for him what he pleased of fortresses 


and images, and bowls (large) as watering-troughs 
and cooking-pots...’”” 


10) Their creation and placing on the Earth, took place before the 
creation of mankind: 


ps WU oe IS oy tale: Ob, } 
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“..and We created the Jinn before (the human 


being) of smokeless fire.’”7 


In addition to this, from the verses of the Quran, we can clearly see 
that contrary to that which is in the minds of the common people 
(who feel that they are better than the Jinn), there are truly some 
people who are better than them and our proof is that all of the 
Prophets of Allah are human beings that were chosen (for the role 
of Prophethood) and it was the Jinn who were commanded to 
believe in the Prophet of Islam (blessings of Allah be upon him and 
his progeny) who was a human being and were commanded to 
followed him. 


Above all, Shaitan who, according to the Quran was of the Jinn (see 
verse 50 of Stiratul Kahf), was commanded to perform Sajdah to 
Prophet Adam (peace be upon him) and this shows the greatness 
and eminence of mankind over the Jinn. 


Up until this point, our discussion was centered on the facts that 
were mentioned in the Holy Quran, which is free from all sorts of 
corruption, in relation to this unseen creation. However, as we 
know, the common people and those who are irrational have 
conjectured up various adulterated ideas in relation to this creation 
of Allah (Glorified and Exalted is He) which both the intelligence 
and logic can not accept. 


Due to this, a corrupt and unrealistic view of this creation has been 
made such that whenever the word Jinn is mentioned, a whole 
group of corrupt thoughts and beliefs pop up in the mind of the 
people. Some things that people mention are that the Jinn have the 
ability of metamorphosis, thus, they take the shape and form of 
various strange, wild and scary creatures. They are also thought to 
be creations full of anger and rage and that if they were to throw a 
bowl of hot water into an empty area of a house then the whole 
house would catch on fire; and other beliefs such as these. 
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However, if the issue of the Jinn was to be studied without all of 
these strange and wrong misconceptions, then the primary topic at 
hand would be completely understood and accepted, since we have 
no proof that living creatures that exist are limited to only those that 
can be seen by the naked eye. Rather, the scholars of Religion, and 
the Scientists and Researchers of the natural sciences have said that 
any creature that mankind is able to discern by using his senses, 
cannot be compared to those creatures that cannot be perceived by 
the five natural senses. 


Until recently when unseen creations the size of atoms had not been 
discovered, nobody would have believed that in one drop of water 
or one drop of blood, there exists thousands and thousands of 
living organisms which we as humans did not have the power to 
see. 


Also, the scientists have mentioned that our own eyes are limited in 
what colours it can see; also, our ears are limited to the spectrum 
and frequencies of sounds which it can hear. The colours which we 
cannot see and the sounds which we cannot hear are much more in 
number than we are able to see or hear! 


When we see that the state of the world and our surroundings are 
such, then it is no place of amazement that there can be various 
types of living creatures in this universe which we are not able to 
perceive. Thus, when the true light - the Prophet of Islam (blessings 
of Allah be upon him and his progeny) - informs us about such 
creations, why is it not possible for us to accept them? 


In any case, on one hand, we have the Quran - the true spoken 
word - which has informed us of the Jinn along with their special 
characteristics as mentioned above; and on another side, we have 
no logical proof that can be brought forth to deny their existence. 
Thus, we must accept their existence and stay away from all wrong 
and corrupt ideas. We must also keep away from all contaminated 


124 


Tafsir of Stratul Jinn 





ideas that are in the minds of the common people while discussing 
the Jinn. 


It is also important to mention this final point that the word Jinn 
sometimes carries a much wider meaning which includes various 
unseen creations — both those that possess intellect and those who 
do not. Sometimes, even some animals that can be seen by the 
naked eye, but are hidden inside their nest or den are also included 
in this wider meaning of Jinn. 


An example of this can be seen in the narrations from the Prophet of 
Islam (blessings of Allah upon him and his family) in which he said: 


lal 3 Mle Libs il ee Sal “i i 
eS el gei sj cies ee eis Gas 


lial 4 Glucall agile ST os tale 4 
“Allah has created the Jinn in five different types: 
One group Is like the wind (unseen); another group 
is in the form of a snake; a third group is in the 
form of a scorpion; the next group is those wild 
animals of the land; and the last group is just like 
humans which have accountability for their good 
and bad deeds.’“4 


By paying close attention to this hadith and its wide definition (of 
the Jinn), very many difficulties and problems which are mentioned 
in various other ahadith and stories in relation to the Jinn are 
solved. 


For example, in some of the ahadith from Amir al-Mo'minin ‘Ali ibn 
Abi Talib (peace be upon him), we read the following: 
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acl gt |e 2 Gutta 
“Do not drink water from a broken or defective 


glass, since verily Shaitan sits in the detective and 
broken (glasses).’”" 


Keeping in mind that Shaitan is from the Jinn and that a broken dish 
and the area where it is kept is a place where all types of microbes 
and germs gather, it is not difficult to assume that the words Jinn 
and Shaitan (as used in these ahadith) carry a general meaning and 
would include these things (germs and microbes) too even though 
this hadith (and others) have a specific meaning that the Jinn or 
Shaitan is a being with understanding and intelligence and have a 
responsibility to their Creator and the ahadith in these regards are 
also quite numerous.”° 
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O’ Allah! On that day when the Jinn and Mankind with be brought 
forth the Court of Justice in Your presence and those who had 
committed wicked deeds will feel remorse for their actions, cover us 
with the shadow of Your Grace. 


O’ Allah! The sphere of Your Dominion is wide and spacious and 
our own knowledge and understanding is limited, therefore, please 
protect us from the slips and errors and mistakes that we fall prey 
to. 


O’ Allah! The station and rank of Your Prophet is so great that in 
addition to his invitation (to the religion of Islam) being extended to 
Aumanity, all other creations too answered his call — thus, please 
accept and place us amongst the ranks of the true believers. 


Completion of the Commentary of Stiratul Jinn 


Friday, 215 of the Month of Muharram al-Haram, 1408 AH 
Nasir Makarim Shirazi 
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Selection of Ahadith from 
al-Ustil al-Kafi Concerning the Jinn 
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The Jinn come to them (the A immah) 
for Religious Instructions and for Settling their Affairs 
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Hadith 1 
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Some of our companions narrated from our people, 
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who have narrated from Muhammad ibn ‘Ali from 
Yahya ibn Musawir from Sa‘d al-Askaf who said 
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the following: “On one of my meeting with Abti 
Jatar (peace be upon him) when I went to see him, 
he asked me to wait. I waited until the sun became 
very hot on me, thus I tried to follow the shadow to 
stay away from the sun. Not very long after, a 
group of people that looked like locusts dressed in 
large gowns and were very pale and slim due to 
extensive worshipping, came out from where the 
Imam was. Their beautiful sight made me forget 
my troubles. When I went in the presence of the 
Imam (peace be upon him) he said, T am afraid I 
caused you hardships.’ 


I said, ‘Yes, it was difficult but by Allah, I torgot 
everything when I saw them. A group of people 
passed by the like of whose beauty I had not seen 
before. They looked like locusts that were pale and 
slim due to worshipping a great deal.’ 


The Imam (peace be upon him) said, ‘O Sa‘d, did 
you see them?’ I said, ‘Yes, I saw them.’ The Imam 
(peace be upon him) said, ‘They are your brethren 
from among the Jinn.’ 


The narrator said, ‘T asked the Imam (peace be upon 
him), ‘Do they come to you?’ He said, ‘Yes, they 
come to us for religious instructions and to learn 
the lawful and unlawful matters from us.’” 


Hadith 2 
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‘Ali ibn Muhammad has narrated from Sahl ibn 
Ziyad from ‘Ali ibn Hisan from Ibrahim ibn Isma‘il 
from Ibn Jabal, who has said the following: “On 
one occasion we were in front of the door of the 
house of Abii ‘Abdillah (peace be upon him) when a 
group of people who looked like Indian gypsies 
came out wearing loin cloths to cover their bodies. 
We asked Abii ‘Abdillah (peace be upon him) about 
them and he said, ‘They were your brethren trom 
among the Jinn.’” 


Hadith 3 
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Ahmad ibn Idris and Muhammad ibn Yahya have 
narrated from al-Hasan ibn ‘Ali al-Kufi from Ibn al- 
Faddal from a certain person of our people from 
Sa‘d al-Askaf, who has said the following: “One 
time I went to ask tor permission to meet Abii Jafar 
(peace be upon him). I found saddles of camels 
lined up in front of the door and heard very loud 
noises. At this time, a group of people came out 
who were wearing turbans and looked like those of 
the Indian gypsies. I asked Abt Jafar (peace be 
upon him) about them saying, ‘May Allah take my 
soul in the service of your cause. Today it took me 
a long time to receive permission to meet you. I 
saw a group of people coming out with turbans on 
that I did not recognize.’ 


He said, ‘Do you know, O Sad, who they were?’ I 
replied, ‘No, I do not know.’ The Imam (peace be 
upon him) said, ‘They were your brethren in 
religion from among the Jinn. They come to us for 
religious instructions, to learn the lawful and 
unlawful matters and the principles of their 
religion. ’” 


Hadith 4 
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Muhammad ibn Yahya has narrated from 
Muhammad ibn al-Husayn from Ibrahim ibn Abit’l 
Balad from Sadir al-Sayrafi, who has said the 
following: “Abii Jafar (peace be upon him) asked 
me to help him with a few things in Madina. I left 
and when I reached Fajj al-Rawha ‘(name of a place) 
aman waved to me with his clothes. The narrator 
said that I turned to him and I thought he was 
thirsty. I oftered him a cup but he declined saying, 
T do not need it.’ He gave me a letter whose ink 
was not dry yet even. 


The narrator said that when I looked at it, it had the 
seal of Abi Jafar (peace be upon him) on it. I asked 
him ‘When were you in the presence of Abii Jafar 
(peace be upon him)?’ He said, ‘Just now I was in 
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his presence.’ In the letter were a few things that he 
had commanded me to do. When I looked around 
there was no one with me.” 


The narrator then said, ‘After this, I went to meet 
Abu Jafar (peace be upon him) and said, ‘May 
Allah take my soul in the service of your cause. A 
man came to me with your letter, the ink of which 
had not yet dried up.’ He said, ‘O Sadir, we have 
servants from among the Jinn. When we need a 


ZZ 


thing to happen quickly, we send them to do it. 


Hadith 5 
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‘Ali ibn Muhammad and Muhammad ibn al-Hasan 
have narrated from Sahl ibn Ziyad, from the person 
who he mentioned from Muhammad ibn Jahrash 
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who has said that Hakima, daughter of Misa has 
said the following: “Once, I saw ar-Rida (peace be 
upon him) standing at the door of the firewood 
room whispering, but I could not see anyone else 
around him. I asked him, ‘My master, who are you 
talking to?’ He said, ‘This is ‘Amir al-Zahrai. He 
has come to ask a few questions and he has certain 
complaints.’ I then asked, ‘My master, I would like 
to hear his voice.’ He said, Tf you hear his voice, 
then you will have a fever for one year.’ I said, “My 
master, I would (still) like to hear him.’ He said, 
‘All right then listen.” I listened and I heard 
something like a whistle. I then felt feverish for one 
entire year.” 


Hadith 6 
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Muhammad ibn Yahya and Ahmad _ ibn 
Muhammad have narrated from Muhammad ibn 
al-Hasan from Ibrahim ibn Hashim from ‘Amr ibn 
‘Uthman from Ibrahim ibn Ayytib from ‘Amr ibn 
Shimr from Jabir from Abit Ja‘far (peace be upon 
him), who had said the following: “Once when 
Amir al-Mu‘minin ‘Ali (peace be upon him) was on 
the pulpit, a serpent entered from one of the doors 
of the Masjid. The people wanted to kill the 
serpent however, Amir al-Mu‘minin (peace be upon 
him) asked them to leave the snake alone and thus 
they left him. The serpent began to crawl towards 
the pulpit. He stretched out and saluted Amir al- 
Mu‘minin (peace be upon him). The Imam (peace 
be upon him) made a gesture to him to wait until 
the sermon was completed. When the sermon was 
finished, Imam ‘Ali came to the snake and said, 
‘Who are you?’ He said, Tam ‘Amr ibn Uthman, 
your deputy among the Jinns. My father has died 
and in his will, he has asked me to come to you and 
find out your instructions and that is why I am 
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here. What do you command me and instruct me 
to do?’ Amir al-Mu’minin (peace be upon him) 
said, T ask you to be pious before Allah and go 
back and act as the successor of your father among 
the Jinn. Tappoint you as my deputy over them.’ 


The narrator said that Amr then bid farewell to 
Amir al-Mu‘minin ‘Ali (peace be upon him) and left 
as his deputy over the Jinn. I asked the Imam 
(peace be upon him), ‘May Allah take my soul in 
the service of your cause, does ‘Amr fulfill the 
obligation upon him?’ He said, ‘Yes, he does so.’” 


Hadith 7 
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‘Ali ibn Muhammad has narrated from Salih ibn 
Abt. Hammad from Muhammad ibn ‘Urma from 
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Ahmad ibn al-Nadr from al-Nu‘man ibn Bashir, 
who said the following: “Once, I was 
accompanying Jabir ibn Yazid al-Jufi on a journey. 
We reached the city of Madina upon which, he 
went to meet Abi Jafar (peace be upon him). 
(After the meeting) he said farewell to the Imam 
and came out very happy until we arrived to al- 
Ukhayraja, the first length of the journey from 
Fayd to Madinah. It was a Friday and we said our 
prayers at noon and when the camel rose to leave, I 
saw a tall, brownish man with a letter. He gave it 
to Jabir, who kissed it and placed it over his eyes. It 
was from Muhammad ibn ‘Ali al-Bagir (peace be 
upon them) addressed to Jabir ibn Yazid whose 
black ink was still wet. He asked the tall man, 
‘When were you in the presence of my master?’ He 
said, Just now.’ He asked, ‘Were you in his 
presence before or atter the prayer?’ He said, T was 
there after the prayer.” He then opened the seal 
and began to read the letter and his face began to 
look strained until he read it to the end. He held 
the letter and I did not see him laughing or happy 
until we arrived in Kufah. 


I spent my night in Kufah and then in the morning, 
I went to see Jabir out of respect and I found him 
coming out to meet me with a large ring made of 
anklebones around his neck riding on a twig of 
reeds saying: TI see Mansur ibn Jumhur, a ruler - 
but no one obeys him’ and other such rhymes. He 
looked at me and I looked at him, and he did not 
say anything to me and I did not say anything to 
him. I began to weep when I saw him. The 
children and people gathered around us. He came 
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to ar-Rahba and would go in circles with the 
children, and people started to say, Jabir has gone 
mad, Jabir has gone insane.” By Allah, only a few 
days passed that a letter trom Hisham ibn Abd al- 
Malik came to the governor to look for a man called 
Jabir ibn Yazid al-Jufi. It said, ‘Kill him and send 
his head to me.’ 


The governor turned to the people in his court and 
asked, ‘Who is this Jabir ibn Yazid al-Jufi?’ They 
replied, ‘May Allah grant well being to the 
governor. /Jabir was a man of knowledge, 
excellence, hadith and Hajj but now he has become 
insane. He is there with the children riding on a 
twig of reeds. He plays with them.’ He went to see 
him and found him playing with the children while 
riding a twig of reeds. He said, ‘Thanks be to Allah 
for saving me from having to kill him.’ The 
narrator said that within a few days Mansur ibn 
Jumhir entered Kutah and did to Jabir what he had 
ordered his commander to perform (kill Jabir).” 
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outcome would be the part of the verse that reads (\a3 «le 05%) which 
came a few verses before this verse however the first interpretation 
is much more appropriate. 


30 Saratul Ahgaf, Verse 9 

31 Saratul An‘im, Verse 50 

32 Sarah an-Naml, Verse 40 

33 Sarah ash-Shuara‘, Verse 54 

34 Sirah as-Saba, Verse 35 

35 Siratul Kahf, Verse 34 

36 Saratul Bagarah, Verse 249 

37 Nahj Al-Balagha, Speech 201 

38 Tafsir Al-Muraghi, Volume 29, Page 105 
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39 The phrase —+! J is the predicate for a nominal clause which has 
been eliminated and in actuality, it was ——s\ji+,.». Some 
commentators have taken this phrase to be an attribute (of Allah) or 
an appositional substantive for another substantive for the word 4, 
in the previous verse. 


40 A group of commentators have said that the pronoun (he) in 4. 
refers to the Prophet of Islam (blessings of Allah be upon him and 
his family) and have stated that this means that Allah (Glorified and 
Exalted is He) has appointed protectors and overseers for the secrets 
of the revelation and the message so that the Prophet would know 
that definitely, what is coming to him is revelation from Allah 
(Glorified and Exalted is He) and thus, he would have no doubt or 
uncertainty in the revelation. However, this explanation, keeping in 
mind that the deliverance of the message is the job of the Prophet 
(blessings of Allah be upon him and his family) and not the job of 
the Angels and seeing as how in the previous verse the word J;—, 
has been used, and a few verses previously, the word ~St_-, was 
used in relation to the personage of the Prophet of Islam (blessings 
of Allah be upon him and his family), it is highly unlikely that this 
(second) explanation is correct — thus, the truth lies in the 
commentary given. 


41 Sarah Ale Imran, Verse 49 
42 Suratul Jinn, Verse 27 
43 Saratul Rim, Verse 2 - 4 


44 A commentary on this event and its complete references can be 
found in the commentary of Sirah Mumtahinah. 


45 Kamil ibn Athir, Volume 2, Page 237 in the section on the Battle 
of Mitah. 


46 Mustadrak Al-Sahihain, Volume 2, page 358 
47 Tabaqat of ibn Sa‘d, Volume 5, page 30 
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48 Al-Isabatu of ibn Al-Hajr, Volume 5, Section 3, Page 325 
49 Haythami in the book Majma‘, Volume 6, Page 241 

50 Al-Riyadh Al-Nadhirah, Volume 2, Page 222 

51 Fadhail Al-Khamsah, volume 2, Pages 231 to 253 

52 Nahj Al-Balagha, Speech 128 

53 Sarah Luqman, Verse 34 

54 Nahj Al-Balagha, Speech 127 


55 Bihar Al-Anwar, Volume 26, Page 160, hadith 5, there are many 
ahadith on this topic from the same source. 


56 Tafsir Nar ath-Thagalain, Volume 2, Page 512, Hadith 160. 


57 Al-Kafi, Section: “Surely the A’immah, when they want to know 
something, they are taught it’, hadith 3. There are also other 
ahadith in this section on this topic. 


58 Usil Al-Kafi, Volume 1, Hadith 3 
59 Siratul Naml, Verse 40 

60 Siratul Ra‘d, Verse 43 

61 Saratul Naml, Verse 40 

62 Siratul Rad, Verse 43 


63 Refer to Volume 3 of the book Ahqaq Al-Haqq, Pages 280-281 and 
the Tafsir Nar ath-Thaqalain, volume 2, Page 523. 


64 Saratul Nahl, Verse 89 


65 In the commentary (of Ayatullah Nasir Makarim Shirazi, Tafsir-e- 
Naminah) in Saratul An’am, verses 50, 59 (Volume 5, Pages 245 
and 268) and Siratul A’raf, verse 188 (Volume 7, Page 46), this 
subject has been discussed in detail. 
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66 Siratul Rahman, Verse 15 

67 Siratul Jinn, Verse 11 

68 Suratul Jinn, Verse 15 

69 Siratul Jinn, Verse 9 

70 Suratul Jinn, Verse 6 

71 Stratul Nahl, Verse 39 

72 Surah Saba, Verse 13 

73 Suratul Hijr, Verse 27 

74 Safinat Al-Bihar, Volume 1, Page 186 (Under .~) 


75 Al-Kafi, Volume 6, Page 385, Section on “Book of Drinking” 
section on “Types of Vessels”, Hadith 5. 


76 In the first volume of the book, The First University and the Last 
Prophet, there are approximately 23 Ahadith in relation to this topic. 
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Other Publications from the 
Islamic Humanitarian Service 





1. A Code of Ethics for Muslim Men and Women: The fatawa of eight 
Maraja Taqlid on various issues relating to men and women and 
interaction between the sexes. 

¢ Compiled by Sayyid Mastid Ma‘stimi 

¢ Translated by Arifa Hudda and Saleem Bhimji 

e ISBN: 1-894701-05-4 

e = Pages: 188 

e¢ SRP: $8.00 CDN 


2. Rules Regarding the Deceased: Philosophy and Ahkam: 
Comprehensive manual of the rites to be followed before, during and 
after the death of a fellow believer. All recommended and obligatory 
supplications and prayers are presented in Arabic with full English 
translation. 

¢ According to the Islamic Rulings of Ayatullah al-Uzma al-Hajj 

as-Sayyid ‘Ali al-Husaini as-Sistani 

¢ Translated by Saleem Bhimji 

e ISBN: 1-894701-02-X 

e =©Pages: 212 

e SRP: $8.00 CDN 


3. Rules Regarding the Deceased: Condensed Version: Condensed 
version of the above book containing only the obligatory prayers and 
supplications tor the deceased and the practical rulings needed at time 
of death and at the graveyard. 

¢ According to the Islamic Rulings of Ayatullah al-Uzma al-Hajj 

as-Sayyid ‘Ali al-Husaini as-Sistani 

¢ Translated by Saleem Bhimji 

e ISBN: N/A 

e = Pages: 80 

e¢ SRP: $3.00 CDN 
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4. Summary of the Ahkam of Salat al-Jama‘at: Short booklet covering the 
basic rulings tor the person wishing to perform his/her Salat in Jama at. 


According to the Islamic Rulings of Ayatullah al-Uzma al-Hajj 
as-Sayyid ‘Ali al-Husaini as-Sistani 

Translated by Saleem Bhimji 

ISBN: 1-894701-07-0 

Pages: 16 

SRP: $3.00 CDN 


5. Discussions Concerning Al-Mahdi (may Allah hasten his return) 

A detailed book covering three major issues: Beliets of the Shia in the 
Mahdi, Imamah, and Mahdawiyyah (Issues related to the 12 Imam) 
presented in the form of question and answer. 


Written By Ayatullah al-Uzma al-Hajj ash-Shaykh Lutfullah Safi 
Gulpaygani 

Translated by Sayyid Sulayman ‘Ali Hasan ‘Abidi 

ISBN: 1-894701-08-9 

Pages: 162 

SRP: $8.00 CDN 


6. History behind Masjid Jamkaran along with Selected Supplications to 
the 12th Imam (may Allah hasten his return) 

History of the Masjid built by the order of our 12 Imam including 
various supplications and prayers tor the living Imam. 


150 


Compiled by the Research Centre of the Masjid of Jamkaran 
Translated by Saleem Bhimji 

ISBN: 1-894701-03-8 

Pages: 80 
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7. Simplified Islamic Laws for Youth and Young Adults 
A simple and easy to understand rendition of the Islamic Laws for 
youth and young adults and those just entering into the age of 
responsibility. 

¢ According to the Islamic Rulings of Ayatullah al-Uzma al-Hajj 

as-Sayyid ‘Ali al-Husaini as-Sistani 

¢ Translated by Saleem Bhimji 

e ISBN: 1-894701-05-4 

e = Pages: 154 

e¢ SRP: $7.00 CDN 


8. Me'raj : The Night Ascension 
The entire event of Me taj of the Noble Prophet of Islam (blessings of 
Allah be upon him and his progeny) and all that he saw and did on this 
night journey. 

e =Written by Mullah Muhammad Faidh al-Kashani 

¢ Translated by Saleem Bhimji 

e ISBN: 1-894701-12-7 

e =6Pages: 72 

e¢ SRP: $6.00 CDN 


9. My Journey to Islam 
The true story of how a Canadian born woman of Italian descent found 
the true path and accepted the teachings of the Ahl al-Bait. 

e Written by Sr. Laila Bigelli 

e Translated by N/A 

e ISBN: 1-894701-11-9 

e = Pages: 32 

e SRP: $5.00 CDN 
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10. Introduction to Islam 
A short primer for non-Muslims wishing to learn more about the 
sublime faith of al-Islam and our teachings. 

e Written by Islamic Humanitarian Service 

e Translated by N/A 

e ISBN: 1-894701-10-0 

e = Pages: 32 

e¢ SRP: $2.00 CDN 


11. Istikhara : Seeking the Best from Allah (Glorified and Exalted is He) 
The history and philosophy behind the Istikhara complete with forty 
hadith from the Masimin and the opinions of the great scholars. 

e Written by Muhammad Bagir Haideri 

¢ Translated by Saleem Bhimji 

e ISBN: 1-894701-04-6 

e = Pages: 80 

e¢ SRP: $6.00 CDN 


12. Islam as Taught by the Prophet and His Holy Descendents 
e = Written by M.H. Sheriff 
e Translated by N/A 
e ISBN: N/A 
e = Pages: 120 
e SRP: $8.00 CDN 


13. Light of the Family of the Prophet (Colouring Book) 
e Written by N/A 
¢ Translated by Saleem Bhimji 
e ISBN: N/A 
e = Pages: 16 
e¢ SRP: $3.00 CDN 
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14. As-Salam ‘Alaikum O’ People of the House (Colouring Book) 
e Written by ‘Ali Ridha Hanif 
e Translated by N/A 
e ISBN: N/A 
e ~=6Pages: 16 
e SRP: $3.00 CDN 


15. 40 Hadith Activity Book - Volume 1 
e Written by Islamic Humanitarian Service 
e Translated by N/A 
e ISBN: N/A 
e = Pages: 48 
e SRP: $4.00 CDN 


16. Imam al-Mahdi (may Allah hasten his return) Activity Book 
e Written by Islamic Humanitarian Service 
e Translated by N/A 
e ISBN: N/A 
e = Pages: 32 
e =SRP: $4.00 CDN 
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To order any of these books, please write to the Head Office. All orders 
must be accompanied by a Cheque or International Money Order. 


Discounts are offered for bulk purchases — please contact our HEAD 
OFFICE for special prices. 


HEAD OFFICE: 
Islamic Humanitarian Service 
81 Hollinger Crescent 
Kitchener, Ontario, Canada, N2K-2Y8 
Tel: (519) 576-7111 — Fax: (519) 576-8378 
ihs@primus.ca www.al-hagq.com 


154 


